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Abstract Sorime  Projecr

In the era of Prophet Muhammad (£), the concept of collective ijtihad (independent reasoning)
served as a fundamental pillar for fostering intellectual unity within the Muslim community. The
Prophet £ established a model wherein consultation (Shura) and consensus (ljma) were central
to decision-making processes. This approach was not only instrumental in resolving disputes
but also promoted unity, collaboration, and mutual respect among the companions (Sahabah).
Through collective ijtihad, the Prophet £ demonstrated that, despite differences in opinions, a
unified and well-considered decision could be achieved, ensuring harmony and cohesion in the
community. The practice of consulting the companions and encouraging collective reasoning
allowed for diverse viewpoints to be heard and integrated into decisions that aligned with the
teachings of the Qur'an and Sunnah. This process ensured that the community's decisions
reflected the collective wisdom of its members, fostering an environment of intellectual
solidarity. Importantly, this model highlighted the idea that diversity of thought within the
community was not a cause for division, but rather a strength when managed through mutual
consultation and agreement. In the contemporary world, this practice remains a beacon for the
Muslim ummah. It provides a clear and relevant methodology for resolving modern issues within
the community, where diverse opinions are prevalent. The lesson from the era of the Prophet
£ is that unity can be maintained through consultation, ijtihad, and consensus, even in the face
of differences. This approach not only safeguards the intellectual unity of the Muslim community
but also lays the foundation for its success and prosperity, both in this world and the hereafter.
By adopting the principles of collective ijtihad, consultation, and consensus, Muslims can
overcome divisions and work towards common goals. The example set by the Prophet £
continues to be a source of guidance for modern Muslims, showing that intellectual unity,
collaboration, and mutual respect are key to building a successful and harmonious community.
Through these principles, Muslims can continue to thrive as a united and prosperous ummabh in
the modern world.
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Collective litihad during the Era of the Prophet ££: A Model of Intellectual Unity for the Ummah

Introduction

The period of the Prophet % is considered a golden example in Islamic history, in
which the unity of thought and collective action of the Muslim Ummabh is clearly visible.
Among the key principles introduced by the Prophet ¥ during his lifetime was the
concept of collective ljtihad, through which matters of the Ummah were discussed, and
collective decisions were made.This process laid the foundation for a strong intellectual
and ideological unity, enabling the Ummah to continue moving forward despite internal
and external challenges. Under the guidance of the Prophet £, this process of collective
litihad became the most effective means of strengthening the intellectual unity of the
Ummah.

Islam is a religion that provides all the rules and regulations for the welfare and
well-being of human beings. However, in a social and cultural environment where
people's ideas, perspectives, and various aspects of life may differ; implementing the
principles of this religion correctly could be a complex task.Yet, the example of collective
consultation established by the Prophet ¥ and his companions proved that, despite
differences, a consensus could be reached.

In the time of the Prophet %, the aim of collective ljtihad was not just to correct
individual ljtihad but also to consider the collective interests of the Ummah.The Prophet
% always consulted his companions based on the teachings of the Quran and Sunnah
and gave importance to their opinions. Therefore, whenever an important issue or
disagreement arose, the Prophet £ consulted his companions and made decisions based
on their suggestions. This process fostered unity and harmony in the Ummah, helping
them adopt a unified stance on various issues.

The practice of collective litihad symbolized that differences in religion did not
mean division or sectarianism. Instead, the aim was to reach a consensus despite
differences. This process promoted intellectual coherence and unity among the various
segments of the Ummah, resulting in the concept of a strong and successful community.
The Prophet #’s consultation process not only highlighted the greatness of his leadership
but also emphasized that collective decisions are necessary for the welfare of the
Ummah.

The Prophet £ included his companions in the process of collective ljtihad,
teaching that when there are differences within the Ummah, instead of dividing into
different sects, consultations should be held to bring those differences into a unified
opinion. This process maintained the intellectual unity of the Ummah while also helping
find the best solutions to various issues. The Prophet ¥ practically demonstrated that
through consultation and consensus, the Ummah could overcome internal differences
and remain united.

In today’s world, when the Muslim Ummah faces various intellectual, political, and
social challenges, the example of consultation and consensus during the time of the
Prophet % provides the best guidance. The unity and harmony that existed in that
consultation is still a model for Muslims today, showing how, despite diverse opinions and
perspectives, a collective decision can be made to maintain unity. This doesn’t mean that
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differences will disappear, but it means that despite differences, the Ummah can unite to
work towards a common goal.Adopting this process can help preserve unity within the
Ummah and open the path to its welfare and success.

The process of collective lithad under the leadership of the Prophet
demonstrated that if the Ummah bears its differences and makes decisions through
consultation, it can overcome every challenge. This process serves as a deep guidance
for today’s Muslims, reminding them to use consultation and ljtihad to reach a consensus
on various issues so that the intellectual unity of the Ummah is maintained and it can
become a strong and successful community.

During the time of the Prophet £, in cases where no direct revelation had been
revealed, the Prophet % and his companions would engage in ljtihad. There were also
situations where, due to the significance and delicacy of a matter, the Prophet % would
consult with his companions before making a decision. This was essentially a form of
consultative ljtihad. The Prophet s mutual consultation with his companions on
resolving different issues was also due to his commitment to obeying the commands of
Allah, as seen in the Quranic verses.

One important verse that highlights the consultation between the Prophet % and
his companions is from Surah Ash-Shura (42:38):

(1) "¢ sz 25
"And their affair is [determined by] consultation among
themselves."

This verse describes a key characteristic of the believers: their actions are based
on mutual consultation. This means that Muslims consult each other and give importance
to each other’s opinions in decision-making.

This verse was a guidance for the Prophet £ as well, teaching him to consult with
his companions, as this was part of the social principles of Islam. The Prophet % fully
adhered to this principle in his life, demonstrating that the act of consultation is not only
significant in collective life but also in leadership.

Below, we will present some examples from the time of the Prophet £ where
collective consultation took place on various issues.

I. Consultation Regarding the Method of Azaan

Immediately after the migration to Medina, the construction of the Prophet's
Mosque began, and the Prophet % started leading congregational prayers. Initially, a
problem arose regarding how to notify the Muslims about the prayer times.The Prophet
% consulted with his companions about this matter. One of the narrations mentions:
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"We were informed by Muhammad bin Khalid bin Abdullah
al-Wasiti, who said that his father narrated to him from
Abdul Rahman bin Ishag, who narrated from Zuhri, who
narrated from Salim, who reported from his father, that
when the Prophet % faced the issue of gathering people for
prayer, he consulted with his companions.Some companions
suggested using a horn (to call for prayer), but the Prophet
% disliked it due to its resemblance to the practices of the
Jews.Then, some companions proposed using a bell (to call
for prayer), but the Prophet £ rejected this as well because
of its association with the Christians. That very night, an
Ansari companion, Abdullah bin Zayd, and Umar had a
dream in which they saw the call to prayer (Azan).The next
morning, the Ansari presented the Azan to the Prophet £,
and he instructed Bilal to call the Azan. Imam Zuhri said:
"Bilal added the words 'Prayer is better than sleep' during
the Fajr Azan." The Prophet % kept these words. Umar said,
'O Messenger of Allah %! | too have seen the same thing
that this man saw, but he preceded me in telling you."
2. Consultation with the Companions Regarding the Construction of the
Wooden Pulpit
After the construction of the Prophet's Mosque, the Prophet % consulted his
companions about preparing a pulpit for delivering sermons in the mosque. Ibn Sa'd
(4 ~=) writes:
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"We were informed by Ya'qub bin Ibrahim bin Sa'd al-Zuhri,
from his father; from Salih bin Kaysan, who narrated from Ibn
Shuhab al-Zuhri, who said: 'l was told by the person who
heard from Jabir bin Abdullah that he said: The Messenger of
Allah # used to stand near a pillar in the Prophet's Mosque
to deliver his sermons. Then, he thought of having a pulpit
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made. He consulted the prominent Muslims about this, and

they all advised him to have a pulpit constructed. So, the

Prophet % had a pulpit made. When Friday came and he

went to ascend the pulpit, the date palm trunk, which he

used to lean on, began to cry out loud in sorrow at his

absence. The people were startled by this sound. The

Prophet ¥ immediately stood up, and he went to the pillar

where the trunk was and touched it. The trunk then became

calm,and from that day onward, the sound was never heard

again."
3. Consultation with the Companions During the Battle of Badr

During the Battle of Badr, the Messenger of Allah % consulted his companions

about whether they should head towards Abu Sufyan's caravan to impose an economic
blockade on the disbelievers, or not. Regarding the consultation with the companions,
one narration states:
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"It is narrated from Anas that when the Messenger of Allah
% received news of Abu Sufyan's arrival, he consulted his
companions. Anas said: Then, Abu Bakr spoke, but the
Prophet ¥ turned away from him. Then, Umar spoke, but
the Prophet % again turned away from him. Then, Sa'd bin
Ubadah said: 'O Messenger of Allah ! Are you seeking our
opinion? By Allah,in whose hand my soul is, if you command
us to jump into the sea, we would jump into it."
4. Consultation Regarding the Prisoners of War After the Battle of Badr
During the Battle of Badr, approximately seventy disbelievers were taken as

prisoners of war. The Prophet % consulted his companions about whether they should
release them for ransom or execute them. One narration states:
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"We were informed by Ali bin Asim, who reported from
Hamid, who reported from Anas, who mentioned a person
who narrated from Hasan al-Basri (44 s~ ), who said: The
Messenger of Allah % consulted his companions regarding
the prisoners of war after the Battle of Badr. He * said, 'Allah
has given you power over them.' The narrator says that
Umar stood up and said, 'O Messenger of Allah %, strike off
their necks!' The Prophet # turned away from his opinion.
The narrator continues that the Prophet % repeated the
statement, saying, 'O people,Allah has given you power over
them, and they were once your brothers.' Then Umar stood
up again and said, 'O Messenger of Allah £, strike off their
necks!' Again, the Prophet # turned away from his opinion.
The narrator says that the Prophet % repeated his
statement for the third time, saying the same thing to the
people. At this point, Abu Bakr stood up and said, 'O
Messenger of Allah %, what do you think about pardoning
them and accepting ransom from them?' The narrator says
that the signs of distress on the Prophet’s 3 face disappeared
upon hearing this suggestion. The Prophet % pardoned the
prisoners and accepted ransom from them. Then Allah
revealed the following verse: *" "If it had not been for a
decree from Allah that had already been made, you would
have been afflicted for what you took (i.e., the ransom)".
Sheikh Shu'aib al-Arna'oot (4! ~= ) writes about the authenticity

of this hadith:
"It is hasan li-ghayrih (good due to other factors), although
the mentioned chain of narration is weak because of the
weakness of Ali bin Asim, who is Ibn Suhayb al-WVasiti."(6)

5. Consultation Regarding the Battle of Uhud

When the Prophet £ received news of the approaching army of the disbelievers
during the Battle of Uhud, he ¥ consulted his companions about whether to stay in
Medina or to go out and fight. One narration states:
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"We were informed by Ali bin Hussein, who said, Umayyah
bin Khalid narrated to us, who reported from Hamad bin
Salamah, who narrated from Abu Zubair; who reported
from Jabir bin Abdullah, who said: On the day of Uhud, the
Messenger of Allah % sought the advice of the people. He
said:'l saw in a dream that | was in a strong armor;and a cow
was slaughtered and then sold. The interpretation of the
armor was related to Medina, and the cow referred to a
cow.' He % further said, 'Allah is the best in bringing about
goodness. If you fight the disbelievers in the streets of
Medina, the women will shoot arrows at them from the
rooftops and walls." Some companions said, 'If we fight in
Medina, they will enter it, and no one has ever entered
Medina against our will. They also said, 'VWe will go out and
fight the disbelievers.' Upon this, the Prophet % said, 'Do as
you wish.' The narrator says that a debate started among
the companions,and they realized that they had rejected the
Prophet’s £ opinion.They then came back to the Prophet %
and said,'O Messenger of Allah %, what is your opinion? The
Prophet * replied, It is not fitting for a Prophet to wear his
armor once and then take it off before the battle." "
"Alama Albani has classified this narration as Hasan." (8)
6. Consultation with Companions During the Battle of the Trench
Before the Battle of the Trench, when the Prophet ¥ received news of the
approaching army of the disbelievers, he % consulted his companions regarding military
strategies to confront the enemy. Imam Ibn Qayyim (4! 4~ ) writes:
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"When the Messenger of Allah ¥ heard the news of the
disbelievers' arrival, he % consulted his companions. Then,
Salman al-Farsi suggested digging a trench between the
disbelievers and the people of Medina. The Prophet %
commanded the digging of the trench, and the Muslims

hurried to carry out the task. The Prophet % himself
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participated in digging the trench, and the Muslims took the
lead in digging it in response to the disbelievers' attack. The
digging of this trench was one of the signs of your
Prophethood and a proof of your mission, as it had been
foretold in the reports of previous nations."

1. Consultation Regarding Banu Ghatafan

During the Battle of the Trench, when the siege by the disbelievers prolonged and
the Muslims' hardship and trials reached their peak, the Prophet % consulted his
companions about making peace with certain tribes in exchange for paying them tribute
in order to weaken the disbelievers' power. Ibn Hisham (4 ~= ) narrates this incident,
saying:

x o x poe g \SHE A gy S D Gl o st 6
o e ) ol et o ) aes oy s 02 00 o1 Y a0
Wb Ly ol Bl al ox Bge o W Ay b o Fde oy
A Al oy e Lgre o6 by ol o Bl 2 E08 Lallaelh ik
Loy V)l dgge ¥y kgl s dy S 158" o bl Ly a4
334y dnany lno oy dman (3 Camy Joig o BB U1 Jgeny 21 W 5 3
Tl anais ol S8 ) sy | 4 YU 48 Lylsly b s 6
Ay S anciot o g8 s S ) dnas Tt (T ay Jadl e Wy Y oy
8 om 65 aly ad 08 o 8 )y Y Y el el Lo
Ity b 3lan o dun 4 J Lo ol 3] 1852 o0 Koo oS f a5 e
Yy ) ¥ oW askey b 820 Jo pudl Y30y o4 1S s 4
¥y 0 st b g (53 W) 552 g LT o ogmala 3 2y 4850
N,\aﬁ\lﬁsbﬁq\aop\%hﬁbﬁbu\r‘w\aﬁqj&g\3}34\\3\.&.@
s Jolsb M3y il 3B M gy JB gy Ui 1 K5 5o i Y)

(10)-lde Lpageed S5 ¢ ST oyo b bk Baodll lae

When the situation became very difficult for the people
during the Battle of the Trench, the Messenger of Allah %, as
narrated by Asim bin Umar bin Qatadah from Muhammad
bin Muslim bin Ubayd Allah bin Shihab al-Zuhri, sent a man
to the leaders of Banu Ghatafan—'Uyaynah bin Hisn, and
Harith bin 'Auf bin Abi Harithah—to propose an agreement
in exchange for one-third of the fruits of Medina, so that they
would abandon the disbelievers and return to Medina. An
agreement was prepared, and they even wrote it down, but
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8. The Incident of Ifk (Slander) and the Prophet’s Consultation with Some
Companions
During a return from a military campaign, when Hazrat Aisha (RA) was falsely

accused by the hypocrites, the Prophet %, due to his initial ignorance about the truth of

the matter, consulted some of his companions regarding the possibility of divorcing her.

both parties had not yet signed it, and there had been no
firm commitment from either side. However, both sides
expressed a willingness to agree. When the Messenger of
Allah % intended to make this peace agreement, he
summoned Sa'd bin Mu'adh and Sa'd bin 'Ubadah and
presented the matter to them, seeking their advice. Both
replied: "O Messenger of Allah %, is this something we are
allowed to do, or is it something Allah has commanded you,
and we must follow it, or is it a decision you want to make
for us of your own accord?" The Prophet ¥ replied: "This is
something | wish to do for you alone. By Allah, | want to do
this because | see that the Arabs have united against you,and
they have surrounded you on all sides. | want to break their
power for a time." Upon hearing this, Sa'd bin Mu'adh said:
"O Messenger of Allah %, we and these people were
involved in polytheism and idol worship.VVe did not worship
Allah alone, nor did we recognize Him. Even now, they did
not expect to gain a single date from Medina except through
hospitality or buying and selling. But when Allah granted us
His favor through Islam, guided us, and gave us honor
through you %, shall we give them our wealth? By Allah, we
have no need for that. By Allah, we will not give them
anything except by the sword until Allah decides between
us and them." The Prophet ¥ then said: "This is now a
matter between you and them." Sa'd bin Mu'adh then took
the agreement and erased everything written in it.

The incident is narrated by Hazrat Aisha (RA) as follows:
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"When there was a delay in the revelation regarding this
issue, the Prophet % called Hazrat Ali bin Abi Talib and
Hazrat Usama bin Zayd to consult with them about the
possibility of separating from Ummul-Mu'mineen (Hazrat
Aisha). Hazrat Aisha (RA) narrates: Hazrat Usama gave the
Prophet ¥ advice in accordance with what he knew of
Ummul-Mu'mineen’s innocence and his personal knowledge
about her. Hazrat Usama said: 'O Messenger of Allah ! |
know nothing about your family except good.' On the other
hand, Hazrat Ali (RA) said:'O Messenger of Allah %, there is
no difficulty in this matter for you. There are many other
women, and you can also ask Barira (Hazrat Aisha's freed
slave girl),as she might be able to give you more information.’
Hazrat Aisha (RA) continues: The Prophet % then called
Barira and asked her; 'O Barira! Have you seen anything in
Ummul-Mu'mineen that would make you doubt her?' Barira
replied: 'By the One who sent you with the truth, | have seen
nothing objectionable in her, except that she is young and
sometimes falls asleep while guarding her family's flour; and
if a chicken eats it, she doesn't notice.' Hazrat Aisha (RA)
says that on that day, the Prophet # stood on the pulpit and
made an announcement, seeking an excuse from Abdullah
bin Ubayy, and said: 'O community of Muslims! Who will
present an excuse to me for the one who has caused me
distress regarding my family? By Allah, | know nothing of my
family except good, and they speak of a person who only
enters my household in my presence."

9. Consultation During the Treaty of Hudaybiyyah

Before the Treaty of Hudaybiyyah, the Prophet % consulted with his companions
regarding the potential conflict with the disbelievers. One narration states:
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We were informed by Muhammad bin Hasan bin Qutaybah,
who said that Muhammad bin Mutawakkil bin Abi Sari
narrated to him, and he said that Abdul Razzaq narrated to
him, who reported that Ma'mar informed him from Az-
Zuhri, who said, that 'Urwah bin Zubair narrated to him
from Mus'irah bin Mahramah and Marwan bin Hakam, and
each of them confirmed the other's narration. During the
Treaty of Hudaybiyyah, the Prophet % set out with more
than 1,300 companions.When they reached Dhul-Hulayfah,
the Prophet % marked the sacrificial animals and tied the
neck of the animal, then he entered into the state of lhram
for Umrah. He sent a man from Banu Khuza'ah ahead as a
scout to gather news about the Quraysh. The Prophet
continued his journey until he reached the place called
Ghadir Ash-Shata, near Banu Asfan. There, the Prophet &
was informed by the Khuza'ah scout, who said: "O
Messenger of Allah %, | have seen Kab bin Lu'ay and Amir
bin Lu'ay gathering an army against you, and they have
gathered many tribes to fight you and prevent you from
reaching the Kabah" The Prophet ¥ then asked his
companions for advice, saying: "VWhat do you think? Should
we advance toward the tribes of the Quraysh and their allies,
who have come together against us? If they remain where
they are, they will be people who will not take revenge for
their slain and will be in grief, and if they advance, they will
be a group whom Allah will destroy. Or do you think we
should continue our journey to the Ka'bah, and if anyone
tries to stop us from reaching it, we will fight them?" Upon
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this, Abu Bakr Siddiq (RA) said: "O Messenger of Allah £,
Allah and His Messenger % know best. We have come for
Umrah, not for fighting, but anyone who tries to prevent us
from reaching the Ka'bah, we will fight them." The Prophet
£ then said: "Continue, then." Imam Az-Zuhri, in his
narration, mentions that Abu Hurayrah (RA) used to say: "l
never saw anyone consulting his companions more than the
Messenger of Allah £."

10.Consultation Regarding the Conquest of Khaybar

Before the attack on Khaybar, the Prophet % also consulted his companions. One of
the narrations states:

JJ\.&Jﬁw‘vaﬂ&&\w\ﬁ@‘@»ﬂ\wlﬁ»”
dsdal) (£ 5 slaall bownol s L) el ps- I 588 W1 Jyu
s Il oy BB A yy p8 ) (48 )y Bl (4l s )
18y Tsa Dynry cxabundly g 1y Wb ol o35 ) prpmLny oS
e Tl Wy ) b s e S1 0 8 A Sy, S iy a2

CORSMIY

"Abdullah reported to us, saying that my father told me, and

he said that Abdullah bin Bukayr reported to him, who said

that he heard Hamid narrating from Anas. He said: The

Messenger of Allah % consulted regarding the matter of

Khaybar. So when we woke up in the morning, the Prophet

% and the Muslims mounted their horses, and | was riding

behind Abu Talha, in such a way that my feet were touching

the feet of the Prophet #.Then the people of Khaybar came

out with their baskets and hoes to their lands and fields.

When they saw the Prophet ¥ and the Muslims, they fled

back, saying,'Muhammad % and his army! The Messenger of

Allah %8 then said, 'Allahu Akbar! Khaybar is destroyed!

Indeed, when we descend upon the courtyard of a people,

it is a very bad morning for them."
I I.Consultation regarding the governorship of Hazrat Muadh ibn Jabal

When the Messenger of Allah % intended to appoint Hazrat Muadh ibn Jabal as the

governor of Yemen, he consulted with the Companions. One narration mentions:
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We were informed by Hasan bin Abbas Razi,Abdul Rahman
bin Muslim, and Hussain bin Ishaq Tustari.They said that Sahl
bin Othman informed us, who said that Abu Yaki Mamani
narrated to us from Abu Atuf, from Din bin Ata, from
Abadah bin Nasi, from Abdul Rahman bin Ghanm, who
narrated from Muadh bin Jabal that when the Messenger of
Allah % intended to send Muadh bin Jabal to Yemen as a
governor, he consulted his Companions including Abu Bakr,
Umar, Uthman, Ali, Talha, Zubair, and Asid bin Hudayr. Abu
Bakr said: 'O Messenger of Allah #! Even if you had not
asked us for advice, we would not have spoken. The
Messenger of Allah £ replied: 'In matters where revelation
is not involved, | am like any other individual among you.'
Then people began offering their advice, and each person
expressed their opinion. The Messenger of Allah % asked:
'What is your opinion, O Muadh?' Muadh ibn Jabal said: 'O
Messenger of Allah £! My opinion is the same as Abu Bakr's."
The Messenger of Allah % replied: 'Allah does not like it in
the heavens that Abu Bakr would make a mistake.
12.Disagreement Among the Companions Regarding the Asr Prayer
During the Battle of the Trench
After the battle of the Trench, the Messenger of Allah ¥ commanded the
Companions to lay siege to the Jewish tribe of Banu Qurayza, as they had violated the
treaty during the battle.The words of one narration are:
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It is narrated from Abdullah ibn Umar that he said: "When
we returned from the Battle of the Confederates, the
Messenger of Allah % said to us: 'Let none of you pray the
Asr prayer except in the land of Banu Qurayza.' Some of the
Companions reached the time of prayer while still on the
way. Some of them said, 'VWe will not pray until we reach the

dwellings of Banu Qurayza. While another group of
Companions said, Ve will pray on the way because the
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Messenger of Allah % did not mean for us to delay the
prayer, but rather his command was for us to reach the land
of Banu Qurayza before the Asr prayer.' So,some prayed and
some delayed it. When both groups mentioned this matter
to the Messenger of Allah £, he did not rebuke either of
them."
13.The Collective ljtihaad of the Companions Regarding the Payment for
the Recitation of the Qur'an
A group of the companions was traveling and they camped near a tribe, asking for
hospitality, but the tribe refused. During their stay, the chief of the tribe was bitten by a
venomous snake. One of the companions recited Surah Al-Fatiha as a form of spiritual
healing, and in return, he received a payment for his services. This payment was then
shared among all the companions who were present. A narration of this event is as
follows:
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It is narrated from Abu Sa'id al-Khudri (RA) who said: A
group of the companions of the Messenger of Allah (<) set
out on a journey and camped with one of the tribes of the
Arabs.They asked for hospitality, but the tribe refused. Later,
the chief of the tribe was bitten by a snake, and despite all
efforts to treat him, no remedy worked. One of the
companions suggested that they go to the group of Muslims
camped nearby, hoping they might have a cure. They
approached the companions and said: "O people! Our
leader has been bitten by a snake, and we have tried every
treatment, but nothing has helped. Do any of you have a

43



Journal of Quranic and Social Studies
Volume:5, Issue:l, Jan-April 2025

remedy?" One of the companions replied, "Yes, by Allah, | can
perform a healing recitation, but we asked you for hospitality,
and you refused. | will not perform the healing unless you
agree on a fee." After some negotiation, they agreed to pay
a certain number of goats (about thirty) for the healing. The
companion began performing the healing with Surah Al-
Fatiha, and it was as though the snakebite was no longer an
issue. The chief of the tribe stood up and moved about as
though he had never been bitten. The tribe then gave the
agreed-upon payment,but one of the companions suggested
they divide the payment. The healer replied, "Do not divide
it yet, until we go to the Messenger of Allah () and report
what happened, and see what he says." So, they went to the
Messenger of Allah () and told him what occurred. The
Prophet (&) asked, "How did you know that Surah Al-Fatiha
could be used for healing!" He then said, "You have done
well. Divide the payment, and set aside my share." The
Prophet (%) smiled and approved of their action.
14. The Consultation Among the Female Companions
Regarding the Washing of the Deceased
When the daughter of the Prophet (££), Zainab, passed away, he gave the women in
his household the discretion to wash her as many times as they deemed necessary,
whether three, five, seven, or more, based on their judgment. The number of washings
was left to the mutual agreement of the female companions.A narration states:
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Narrated by Umm 'Atiyyah: When the daughter of the
Messenger of Allah (£) passed away, he came to the women
of his household and said: "Wash her three times, five times,
or more if you feel the need, using water and the leaves of
the lote tree, and for the last wash, mix camphor or some
other fragrance with the water:-When you are done, inform
me." When we had finished the washing, we informed him,
and he gave us his garment, saying: "Place this on her body."
Summary
During the time of Prophet Muhammad (£), the practice of collective ijtihad (juridical
reasoning) was a key means of preserving the intellectual unity of the Muslim community.
The Prophet ¥ made collective decisions on various matters with the consultation and
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consensus of his companions, fostering unity and harmony among the Ummah.Through
this practice, the Prophet 2 demonstrated that although there may be differences of
opinion and perspectives within the community, these differences could be harmonized
into a unified and cohesive stance through consultation and consensus. This practice
serves as an important lesson for the Muslim Ummah on how, despite diverse
intellectual views, unity can be maintained, and challenges can be overcome.

The Prophet %'s approach was based not on individual opinions but on collective
consultation and consensus. His objective was to include the thoughts and opinions of
all members of the community in making decisions that could lead to agreement and
consensus, ensuring the unity of the Ummah on any given issue. Moreover; this method
helped in fostering intellectual coherence and unity among the people.

In the process of collective ijtihad, the Prophet £ always valued the consultation of
his companions, whether the issues were religious or worldly. From the battles of Uhud
and Badr to other events, the Prophet ¥ sought the advice of his companions and
incorporated their suggestions into his decisions. This approach led to intellectual unity
within the community, as the companions felt that their opinions and understanding
were respected, which in turn fostered trust and unity.

This practice demonstrated that, despite differences, a strong collective decision-
making process is necessary.VWhen consultation is conducted and everyone is involved,
it becomes a powerful means of maintaining unity. This method not only nurtured
intellectual unity but also guided the community toward successful decisions in practical
terms.

Even today, the principles of collective ijtihad and consultation are invaluable guidance
for Muslims. If we seek to resolve our issues today, we must adopt the principles of
collective reasoning and consultation. Through this approach, we can reduce internal
disagreements and establish unity and harmony within the Ummah.When the Muslims
are united, they will become a strong force capable of working effectively toward their
prosperity and success in the world.
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