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Abstract

The library is an administration establishment. Reference administration is considered as
the core of the library administrations.A reference administration is a definitive objective of
all library administrations. Reference administrations have assumed a focal position in library
and data administrations. They are additionally viewed as customized administrations since
much of the time an individual discourse happens between a client and a reference
administrator. The Reference and Information Services Section tends to all parts of
reference works, in a wide range of libraries, in all areas of the world. Current interests
include the new electronic condition and the subsequent changes in reference work, job of
the reference custodian, and the nature of reference administrations. Reference
administrations may differ from library to library, yet most libraries have data where help
from an administrator is accessible. At last, the paper proposes some new zones of research
that might be embraced to improve the arrangement of customized data administrations
or reference administration in libraries.
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REFERENCE SERVICES AND INFORMATION ACCESS

INTRODUCTION
Data is one of the fundamental needs of individuals and it is boundless in degree.

Individuals look for data from changed sources and configurations for undertaking an
assortment of assignments. The expression "reference administration" is characterized
basically as close to home help gave to library clients looking for data. The library
administrations fall into two primary classifications - data in expectation and data on interest.
Data in expectation identifies with the present mindfulness or specific spread of data
administration. The data on interest identifies with the past data looked for by a client and
for which there is the arrangement of reference and data administration known as review
looking. Reference administration in the early long stretches of the twentieth century was
constrained when all is said in done to the guidance and direction. The suggested
arrangement was of negligible help and accentuation on the custodian as teacher.
Custodians, in any case, before long wound up progressively drawn into "certainty finding"
and giving direct data administration. The requirement for custodians to turn out to be
progressively master in assorted fields drove in the long run to a developing pattern towards
subject specialization in reference.

The expression "reference administration” is characterized just as close to home
help gave to library clients looking for data. ... Another type of reference administration is
study hall and one-on-one guidance in the utilization of print and electronic assets.
Reference administration is the preeminent and extreme capacity of the library. ... As
indicated by James |.VWyer — "Reference administration is that piece of library organization
that manages the assistance given to the per users in their utilization of the assets of the
library 1.

DEFINITION OF REFERENCE SERVICE
As per Margaret Hutchins—"Reference administration incorporates the immediate,

individual guide inside a library to people looking for data for whatever reason and
furthermore different library exercises uniquely planned for making data as effectively
accessible as could be expected under the circumstances."

Reference administration is the preeminent and extreme capacity of the library.This
is taint the center of all library exercises. Reference administration is some of the time
alluded to as 'reference and data administrations' or 'per user administrations'.

S.R. Ranganathan offered a meaning of reference administration in an exact way:
"Reference administration is the way toward building up contact between a per user and
his reports in an individual way. 2"
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As per Samuel Rothstein-Reference administration as "the individual help given by
the libraries to singular per users in quest for data."

TYPES OF REFERENCE SERVICE IN LIBRARY
The objectives of Library's reference administration are to associate library clients

with the best accessible library and data assets for their examination needs, and to
accomplish the association between the library and clients in best way.

As indicated by its tendency, reference administration might be ordered as two
unique sorts,

A. Prepared reference administration;

B. Long-run reference administration.

A.Prepared Reference Service:
Prepared reference administration is reference administration completed in an

extremely brief time-in a minute if conceivable. The ideas of prepared reference
administration depend on length of time. Most prepared reference questions are tackled in
almost no time, while some take a more extended time yet rare the greater part 60 minutes.
If there should arise an occurrence of prepared reference administration, the reference staff
can answer the request in a brief term of time, might be at right away. Diverse reference
books are utilized in prepared reference administration, for example, Encyclopedia,
Dictionaries, Yearbooks, Directories, Biographical word references, Geographical lexicons,
and so forth.

B. Long-go Reference Service:
Long-go reference administration in not skilled to be rendered right away. Scarcely

any long range reference addresses take not exactly 30 minutes, while some take an entire
day and even weeks. In long range reference administration, the pursuit of data begins with
prepared reference administrations of data and is preceded into standard books, reports,
periodicals, and so on. On the off chance that, data isn't situated in the library, at that point
search might be preceded into assets of different libraries even completed to libraries in
different pieces of the world.3

CAPABILITY BETWEEN SHORT RANGE AND LONG RANGE
REFERENCE SERVICE IN LIBRARY AND INFORMATION SCIENCE:
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Dr. SR. Ranganathan has given nine of capability between short range reference
association and long range reference association.

|. Current data:
Such data's are reality discovering at any rate such request can't be fulfilled by short

range reference association since reference sources spread such data's which occur before
the scattering of reference sources. For the most part reference sources are circled
following a hole of one year, which is reasonable for long range reference association.Then
again each and every such datum's which are truth finding are perhaps open and served by
short range reference association.

2. Complex information's:
There are a couple of data's which are confused and need knowledge of more than

2 to 3 reference sources. Such data's are given by long range reference association as it
requires some theory to direct and seek after. Such data's are not supervised by short range
reference association. For instance: The action of libraries in exercises of Adult planning.

3. Information identified with a specific perspective:
There are data's which are open in cloud vernaculars or in such language which isn't

known to the per customer. Such data's gone under the space of long range reference
association as it requires some theory.Such data's are given by clarification association.

4. Information not opens in the library:
There are not many solicitation of such data's which are not open in the library. Such

data's are gathered from different libraries or the bosses.

5. Data identified with authorities:
Aces join investigate researchers, experts and organizers. Such request are identified

with express information's. For models, new signs in the field of library gathering, and new
degrees of progress in disease research. Such data's are accumulated following to
coordinating different sources and take quite a while. Thusly, such associations are called
long range reference association. Such request is not shrouded in short range reference
association.

6. Data looked for:
All inquiries secured by short range reference administration are:

|. Reality finding
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2.Include short research process

3. Include for the most part single reference source

4. Pinpointed

5.Promptly accessible.

6.Short

While in long range reference administration questions are:
|. Complex

2. Point by point

3.Include long research process

4.Include more than one reference source.

7.Material utilized:
There are different reference sources utilized for long range reference association

and short range reference association. Short range reference solicitation need reference
sources like Dictionary, year-book, handbook and reference book, and so forth while long
range reference tends to require data sources like lists, records, modified works, and
summary of wellsprings of courses of action of sources.These reference sources may deal
with the per customer to seek after his data. Periodicals and presents are in like way
profitable in long range reference association. In spite of whether any source does not fulfill
the per customer; different libraries in the nation or out of nation might be coordinated to
give data.

8. Out of date data:
There are data's which are old and given by long range reference association. Such

data's are not current. For instance Kargil war which was battle five years sooner.-VWhat was
its impact on financial states of India?

9.Time included:
Long range reference association fuses much time while short range reference

association takes extraordinarily compact time. Short range reference association is given
quickly or inside brief period. It tends to the request rapidly and takes one moment to 5
minutes. Regardless, it requires widely more effort to answer the solicitation in long range
reference association. It might take from time to time on a very basic level the bigger
segment 60 minutes. Once in a while long range reference association goes to short range
reference association. Precisely when a long reference association has been given and the
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aftereffect of the request is recorded at reference work an area, next time it will wind up
being short range reference association and will set aside short effort to answer the
inquiries8.

ELEMENTS OF REFERENCE SERVICE:
In 1942, The American Library Association (ALA) communicated the six

components of reference organization:

|.The supervision work.
This limit include,

a.Authentic relationship of workplaces;
b.Assurance of reference materials;

c. Heading of personnel,and

d. Examination of the library statistic.

2.The information work.
The reference overseer should be set up to answer a wide scope of request and

should have the alternative to make source that would react to the request.Attempts have
in like manner been made to aggregate request in various ways. Reference caretaker should
be set up to offer assistance to the enquirer as much as he requires.

3.The bearing work.
The reference caretaker should have the choice to offer heading to the per clients

in the choice of books and other examining materials and ought to oversee them in the
region of chronicles.

4.The direction work.
A reference Librarian should prepare the per clients about how to work in the

library, the use of record and reference works, the zone of materials, etc. For this a course
program should be planned to familiarize the per clients with the library practices and
procedures.

5.The bibliographic limit.

The arrangements of sources in various subjects essential to the per clients, should
be set up by the reference staff, with the objective that the per clients can know the books
and other scrutinizing materials in a particular subject.4
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6.The assessment work.
The achievement in reference organization for the most part depends on two

factors:
(1) Possession of right material.
(i) Knowledge of how to exploit it.

NEED OF REFERENCE SERVICES IN LIBRARY
It is obvious that Reference administration isn't any uncertainty a prerequisite

administration in libraries. With the presence of machine the social event expanded in
differed structures. Per users were just a couple. Proficient individual is frequently
conjectured to grasp the social occasion of the library. Per user conjointly knows about a
certain something or the reference of the perusing. In such case there's not really a need of
curator's encourage to the per users. Be that as it may if per user do know with the fresh
introductions and distinctive material or its substance, he needs the help of the Reference
proficient individual. what is more there's consistent development of reports and it's
appallingly intense for the per user to get a handle on the new archives and along these lines
needs the help of the expert individual for information's. There’s information blast and it's
appallingly hard to go watching the predetermined information out of the loads of records.
Proficient individual composes and controls the enormous information and presents it
before the per users. It’s basically to follow the pearl in Partner Sea.5

Dr. SR. Ranganathan focused on the resulting focuses to deliver reference
administration.

I. Unnaturalness of Books:
In vogue time there's an outsized creation of perusing and it's a solid technique. it's

frightfully difficult to set up the writing and see the whole, by the per user. It’s a dull activity.
It includes Brobdingnagian assets and work. Henceforth, it's important to get a handle on
the social occasion and supply reference administration to the per users.

2. Nature of Catalog:
Various libraries pursue very surprising inventory code to sort out list cards or

inventorying. List cards are sorted out generally in venture with the character of the code.
though' index is prepared and utilized for giving fundamental information concerning
grouping of the library, it's important to deliver information to the newcomers concerning
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the library arrangement, that is attainable by close to home contact or reference
administration. 6

There are a few purposes behind the need of compelling reference administration:

* To spare the season of the per users.

* To blessing the common writing containing new information.

* To decentralization of most recent information's.

* To modernize the new instrumentality and frameworks.

* To actualize 5 laws of humanities.

* To hold up under at the top of the priority list of the different methods for the

library.

* To manufacture the quality see characterization and recording.

Accordingly, the troubles are accessible in the technique and to dispose of them, to
spare bunches of time of the per users to frame them mindful to the library frameworks
and to meet the objects of the library, reference administration is that the exclusively
instrument.

STRATEGIES IN ESTABLISHING A REFERENCE AND INFORMATION
SERVICE:

For building up the reference and data administration, or to give the reference and
data administration, the administrator needs to experience the accompanying steps7:

I. Digestion:

In the reference administration experience is the most significant thing. The
administrator ought to occasionally have the option to retain data and gain from his
experience so that in not so distant future if same kind of issue emerges his development
ought to legitimately lead him to the way well on the way to give the data he needs.

2. Building Reference Collection:
The upkeep of the print reference accumulations including lexicons, registries, and

reference book is an absolute necessity for any sort of reference administration. Gathering
book indices, building up and keeping up vertical records, planning shows, notice sheets,and
displays additionally frequently fall inside the extent of the reference staff. Some outlaw
materials comprising of paper cuttings, magazine clippings, organizers and accumulation of
some comparable sorts of materials ought to likewise be incorporated into the reference
segment.
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3. Proceeding with Education of Reference Librarians:
The reference administrator ought to be routinely sent for preparing. For him

preparing is basic to discover the data he needs. Moreover, the rise of the advanced data
sources and the fast changes in advances makes it fundamental for the bookkeepers to go
for preparing intermittently.

4. Deciding Aims and Objectives of the Library:
The sort of reference administration being given would fluctuate from library to

library. The administration being rendered would rely on the kind of library, its points and
destinations, its gathering, the goals of the reference segment and the way of thinking of the
main administrator. The curator ought not squander much time in giving responses to the
inquiries that don't come quite close to the parent association, and his library.

5.Morals and the Provision of High Quality Service:
The library clients have diverse mental dispositions, some are tame and latent, some

have a prevalence complex while some are not eloquent enough to express their needs or
needs effectively or in an exact way, and some others might be of constrained persistence.
The reference custodian ought to pursue some essential morals to manage each one. He
ought not share his own involvement about the clients with others

6. Social event Knowledge of the Subject:
The curator ought to have a sound learning pretty much all the reference

accumulations in his library. He ought to likewise think about the web crawler, subject
registries, etc.

1. Offices Organization:
Notwithstanding a broad research/perusing room, there is likewise the need of an

interactive media room furnished with rapid PCs with Internet and sight and sound
capacities, telephone/fax machine in the reference area so the Reference Librarian can in a
split second give the appropriate responses looked for.

8. Starting the Search:
The Reference Librarian should get the catchphrases to look in lists of sources, files,

online databases, subject web crawlers, etc. By utilizing the earlier information he/she ought
to have the option to choose the request wherein every one of the different sources
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accessible ought to be counseled and afterward should pursue the conceivable alternate
way technique.

9.Unraveling the Query:
The reference administrator discovers and gives the response to a particular inquiry

raised by the library client. The data looked for by the enquirer, its quality and level will rely
upon the inquiry and sort of the inquiry. It might appear as conveying the particular data
itself or direct him to fitting wellsprings of data. The administrator may likewise get the
concerned data interpreted and give the deciphered variant of the record. He may give a
self arranged subject book index, conveying the aftereffect of the writing search, etc. In all
cases the reference custodian's answer ought to be client driven.

10. Promoting/Visibility:
The library reference administrations ought to be promoted widely to get the
consideration of the library clients.

I 1. Root of the Query:
Inquiries to the Reference Librarian can be made by the library client himself

physically, by post, through telephone calls, email, online visit, etc. The Reference Librarian
ought to be in a situation to answer the questions in a more reasonable for the client. He
ought to have the option to give answer to the reality discovering question on
telephonel/visit in a split second.

12. Reference Interview:
A client will feel the requirement for data. He may approach the

Information/Reference work area and make a solicitation for data as a particular inquiry. In
the main endeavor the Reference Librarian ought to decide the per users' concern. He
ought to have the option to state plainly what the per user needs.

13. Staffing:
Library and data science experts ought to be designated to take care of the on-

request reference and data administration.

14. Imparting Experience to Others:
A reference curator should attempt to impart his experience to his associates in the

reference segment. During his work, he would find certain shortcoming in the gathering, in
the library index, in the game plan of records, and so forth. He should make

10
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recommendations to his partners in different areas of the library to realize the essential
improvement in the working of the library. The reference custodian would likewise be
managing the ordering and abstracting administrations arranged by outside association, lists
of sources, national and worldwide report administration. He ought to likewise share and
bring up the weakness of such instruments to individual experts.

NEW TRENDS OF REFERENCE SERVICES
By today, library organizations have definitely changed in light of the changing needs

of the overall population. Moreover, the Information and Communication Technologies
(ICTs) have extraordinarily affected that. Most likely, these developments have transformed
access to information in libraries of different sorts and sizes (Bopp and Smith,2001). Library
reference benefits also have encountered colossal changes due to the new examples and
upgrades in ICTs.They are following new examples of reference organizations:

(i) New examples of reference sources

(i)  New examples of reference meet

(i)  Collaborative Digital Reference Services (CDRS); and
(iv)  Non-library based information services5.

CONCLUSION
For the most part data can be gotten to in online stage. The data over-burden has

given new period and progress to library reference administration. Assessing data sources
and incorporates with reference curator as a data specialist in addition to the great
comprehension and abilities of the reference and data administrations. Online assets have
expanded in prevalence among data searcher; concerning people and associations that have
associated with the worldwide system.
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Abstract

This paper evaluates the hermeneutical methodology of Asma Barlas, in critiquing
Muslims’ intellectual traditions with a special reference to the Prophetic tradition, the
Sunnah, and its relevance in understanding Islam. In Islamic orthodoxy, the Sunnah
occupies the second position as a source of Islamic law. More importantly, it serves as
practical explanation of the Qur’an. Consequently, the Sunnah has become indispensable
in understanding the Qur’an. Conversely, Barlas uses her hermeneutical methodology to
challenge the authenticity of the Sunnah and its role in understanding the Qur’an.1 Her
central argument is that using the Sunnah to interpret the Qur’an is problematic as it
undercuts the doctrine of revelation’s self-sufficiency and the interpretive flexibility
inherent in it, putting a methodological closure on how the Qur’an could “legitimately”
be read 2 Her criticism of hadith as a tool of tafsir is specifically remarkable. This paper,
therefore, critically analyzes Barlas’ hermeneutical methodology in relation to her
criticism of hadith as an important ingredient of tafsir. It argues that hadith is an
indispensable tool in making sound Qur’anic interpretation and in proper understanding
of the Qur'an as a source of guidance to humanity. It then analyses Barlas’ arguments
making references to her intellectual inadequacy. The paper concludes that Barlas’
argument on the position of the Sunnah in Islam is simplistic; while not denying that a
significant amount of hadith were forged and integrated into tafsir, it must be stressed
that this forgery was not allowed to go unchallenged.

Keywords: Asma Barlas, Criticism of Hadith, Feminist’s, Predominant Narrative, Tafsir.
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Asma Barlas’ Criticism of Hadith as a Tool of Tafsir: Critical Analysis of Feminist’s Predominant Narrative

Introduction
In Islamic orthodoxy, the Sunnah occupies the second position as a source of Islamic law.

More importantly, it serves as practical explanation of the Qur’an. For this reason, the
Sunnah has become indispensable in understanding the Qur’an. Conversely,Asma Barlas
uses her hermeneutical methodology to challenge the authenticity of the Sunnah and its
role in understanding the Qur'an 3 Her argument is that using the Sunnah to read the
Qur’an undercuts the doctrine of revelation’s self-sufficiency and the interpretive
flexibility inherent in it, putting a methodological closure on how the Qur’an could
“legitimately” be read. 4 The inter-textual nature of knowledge construction, she says,
necessitates opening up the tafsir to inquiry. This naturally will mean having to open up
to similar critique of reconstructions of the Prophet’s Sunnah (praxis) by the ahadith, on
which classical tafsir relies for its authority 5 This study evaluates the hermeneutical
framework of Asma Barlas and critically analysises her stance vis a vis the position of
Sunnah in Islam.

ASMA BARLAS’ EDUCATIONAL BACKGROUND
Asma Barlas was born in Pakistan in 1950.She attended the University of Pakistan,

where she obtained a BA in English literature and philosophy. She begins her career as a
diplomat (section officer) in the Ministry of Foreign Affairs, Pakistan, becoming the first
female to be inducted into the Foreign Service.This diplomatic career,however, was soon
ended upon her dismissal for criticizing the military regime of General Ziaul Hagq.
Thereafter; Barlas joined the newspaper The Muslim as an assistant editor, publishing
poetry, short-stories and a weekly column in the paper. Finally, she relocated to the
United States in 1983 for her safety, and later received political asylum 6.

Barlas received an MA and a PhD in international studies from the University of
Denver in Colorado. Her PhD dissertation, Democracy, Nationalism and Communalism:
The Colonial Legacy in South Asia (1995) examined the genealogy of Pakistan's chronic
militarism to the political-economy of British colonial rule in India.

After graduate school, Barlas became understandably obsessed in studying
Muslim sexual/textual politics, specifically the interconnectedness between patriarchal
readings of the Qur’an and how it justified violence against women. In the process, she
offers what she considers to be a liberatory Qur’anic hermeneutics in her book
"Believing VWomen" in Islam: Unreading Patriarchal Interpretations of the Qur’an
(2002). In this book, she analyses Muslims’ methodology in their interpretation of
religious texts, especially patriarchal exegesis of the Qur’an.

In 1991, Barlas became the chair of the Department of Politics and founding
Director of the Centre for the Study of Culture, Race and Ethnicity at Ithaca College,
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New York. Similarly, in 2008, she held the Spinoza Chair in Philosophy at the University
of Amsterdam in the Netherlands. Ever since, Barlas has generally focused her research
on Islam, examining VWestern epistemic and polemical violence against it and Muslims.
For example, she published a book on the effect of 9/1 | on American’s perception vis-a-
vis Islam entitled Islam, Muslims and the US. (2004) and Reunderstanding Islam
(2008). Similarly, she has relentlessly been offering articles and works on ‘Qur’anic
hermeneutics’ that argue in favour of gender equality and patriarchal mentality within an
Islamic framework.

Over the last few years, Barlas has worked on a number of different themes, such
as Qur’anic and Biblical Accounts of the Prophet Abraham's Sacrifice (201 I). Recently,
she made a special contribution of a chapter on Islam to the Oxford Handbook of
Theology, Sexuality, and Gender to be published in 2014 (with online publication of
completed chapters in 2013).

Barlas’ work on the Qur’an has been translated into several languages; Arabic,
Bengali, Indonesian, Spanish, Portuguese, French, Dutch and Urdu. She has also received
several invitations to speak on gender and sexuality in Islam at a number of places in the
United States. Similarly, she has visited several countries delivering lectures on gender
related issues such as Egypt, Pakistan, Indonesia, Spain, Portugal, Canada, Germany,
Finland,Iceland, Italy, the United Kingdom and the Netherlands
(http:/faculty.ithaca.edu/abarlas/).

BARLAS’ CRITICISM OF HADITHAS ATOOL OFTAFSIR
In Islamic orthodoxy, the Sunnah occupies the second position as a source of

Islamic law. More importantly, it serves as practical explanation of the Qur’an. For this
reason, the Sunnah has become indispensable in understanding the Qur’an. Conversely,
Barlas uses her hermeneutical methodology to challenge the authenticity of the Sunnah
and its role in understanding the Qur'an.7 Her argument is that using the Sunnah to
read the Qur'an undercuts the doctrine of revelation’s self-sufficiency and the
interpretive flexibility inherent in it, putting a methodological closure on how the Qur’an
could “legitimately” be read. 8 The inter-textual nature of knowledge construction, she
says, necessitates opening up the tafsir to inquiry.This naturally will mean having to open
up to similar critique reconstructions of the Prophet’s Sunnah (praxis) by the ahadith,on
which classical tafsir relies for its authority.9

Furthermore, the Qur’an, as an inimitable sacred text, is both quintessential
source of Divine Truth and the means of putting it into practice. However; its teachings,
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contends Barlas, have become inaccessible without mediation by other religious and
literary texts, especially, tafsir; and the ahadith as well as customary, state and legal
practices. Consequently, it has become necessary to critically examine the extra textual
contexts in which the Qur’an is read by Muslims. 10.

Barlas based her argument on the assumption that the very nature of Islamic
epistemology and the manner with which it was shaped by the state during the early
years of Islamic era had led to the elevation of the Sunnah over the Qur’an.This, she says,
creates a couple of problems which subsequent generations of Muslims later had to
combat regarding the status of the Sunnah. First, there exist inconsistencies and
contradictions between the Qur’an and the Sunnah, and reconciling between the two
has become increasingly difficult. Second, acknowledging the status of the Sunnah
seriously undermines the self-sufficiency of the wahy and the interpretive flexibility
inherent in it, putting a methodological closure on how the Qur’an could “legitimately”
be read 11 Third, elevating the status of the Sunnah to that of the Qur’an introduces “a
lasting anomaly” into religious discourse which ultimately creates tensions between
these two sources of religious authority. Fourth, the content of the Sunnah is largely fixed
by the opinions of the interpreters.Thus, by linking their own authority with that of the
Sunnah, and the Sunnah’s authority with that of the Qur’an”, classical commentators of
the Qur’'an “became its architects instead, reducing, by a series of mediations, Divine
Discourse to their own interpretations of it” 12

Furthermore, Barlas claims that among the confusions in Muslim religious
discourse, one of the most detrimental is the failure to make distinction between the
Qur’an and the Prophet’s Sunnah on the one hand, and between the Sunnah and the
Ahadith on the other. This is because, while Muslims extremely venerate the Sunnah,
most of its contents do not reflect the actual praxis of the Prophet (PB.U.H.). Rather, it
is a reflection of the free thinking activity of classical Islamic jurists who had made their
analogical deductions from the existing Sunnah or practice largely derived from
Byzantine,Arab, Jewish, and Persian sources.13

“Annals of prophetic praxis”, contends Barlas (2002: 64), “thus became a
repository of many pre-Islamic ideas, including abidingly misogynistic ones”. Despite its
problematic content, the Sunnah was ascribed to the Prophet (PB.U.H.) in the 2nd and
3rd Islamic centuries. Consequently, existing practices, especially of the Arabs, were
absorbed into Islam and came to be seen similar to the Prophet’s Sunnah. In these
circumstances, the Sunnah of the Prophet (PB.U.H.) was elevated over the Qur’an itself
and became integral components of Qur’anic exegesis and decisive in the formation of
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Islamic jurisprudence. For this reason, boundary problems of a different sort arose
between the Qur’an and the Sunnah when scholars attempted in the classical/medieval
period to standardize the sources of religious authority. Subsequently, these attempts
culminated in reversing the authority of the Qur’an and the Sunnah vis-a-vis one another,
and influencing Qur’an’s exegesis. 14. For this reason, Barlas insists that Muslim feminist
scholars must undertake a critical ijtihad to present fresh readings of the Qur’an,
analyzing the nature of inter-and extratextuality in Muslim religious discourse and the
relationship that exists between them. Specifically, she focuses on the role of the Sunnah,
the Shariah, the state and early interpretive communities in shaping Qur’anic exegesis as
well as Islamic epistemology and methodology.

Framing her analysis on historical context, Barlas observes that tafsir originally
begins as an oral tradition of ahadith transmission, reflecting the opinions of exegetes to
establish the relevance of the Qur'an to every time and situation. As time goes by,
however, the contents of tafsir were largely influenced and shaped by those social
contexts. Consequently, tafsir; concludes 15. transcends its historical context and “‘came
to be confused with the Qur’an and thus also to be given a supra historical status’.

In the light of this development, it perhaps not surprising, contends Barlas, that
tafsir, an interpretive activity later became a reflection of not only the training, concerns,
and religious affiliation of the interpreters but also their knowledge, skills, imagination as
well as their literary and sectarian inclinations (2002: 39). Similarly, Muslims were
reluctant to critique the methodology adopted by classical exegetes in the interpretation
of the Qur'an because they regard it as an integral element of the process of the

formation of tradition and its embodiment in sacred history as well as religious literature
(2002:42). Thus, for Muslims:

classical tafsir is not only a commentary on the Qur’an, it also is a historical record
of the circumstances in which a community,or ummah,and a state claiming to have lawful
authority over it, emerged and developed. Communal identities are thus inextricably
bound up with the role of tafsir in reconstructing history in ways that allow Muslims to
experience psychically the unity they may lack at an existential level. 16

For these reasons, Barlas found it necessary to disentangle the Qur’an from its
tafsir and from reconstructions of the Sunnah by the ahadith. In the process, she sets to
separate normative from historical Islam, by reexamining the relationship between inter
and extra-textuality.
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In addition, Barlas claims that sexual politics and patriarchal interpretation are
products of excessive reliance of exegetes on the ahadith to interpret the Qur’an.
Consequently, their restrictive reading of Qur’anic verses significantly shaped their
conceptualization of the Prophet’s life and praxis and eventually culminated in a reversal
relationship between the Qur’an and the Sunnah. For her; this reversing of authority has
continued to pose problems on how Muslims understand the Qur'an today.
Furthermore, Middle Eastern ideologies and cultures, asserts Barlas, were incorporated
into Islam in the 2nd and 3rd Islamic centuries as a result of emergence of dissent as well
as growing complexity of religious and political life. In these circumstances, some jurists
set up hierarchical impulses for evaluation of religious sources; this formed the basis of
justification and dismissal of evidence. Nevertheless, the methodology adopted by these
scholars in their engagement led to “undermining not only the doctrine of the self-
sufficiency of the Qur’an but also its unique status as revelation (waly)” 17 Thereafter,
jurists elavated the authority of the Qur’an with that of the Sunnah, and ended up
according the Sunnah the status of waly, and then taking the Sunnah to abrogate the
Qur’an itself. Consequently, from being an exemplar of waly, the Sunnah “came to be
regarded in and of itself as wahy, and then as even more consequential than Qur’anic
wahy” 18

Barlas (2002: 66) specifically criticizes al-Shafi’i for establishing the status of the
Sunnah as wahy by ruling that “the command of the Prophet is the command of God”
and that the Prophet’s behaviour was also a form of wahy, albeit of a different order than
the Qur’an. Like other aspects of religious knowledge, asserts Barlas, this methodology
of the Qur’anic interpretation “began as the opposite” of what it eventually became.
Indeed, the whole idea, she continues, “originated in attempts by “the ubiquitous al-
Shafi’i”’ in the early Islamic history to make the Sunnah “paradigmatic” but ended up
generating “a paradigm that enabled its users to further their own hegemony instead”
19. Barlas’ argument was earlier advanced by Goldziher (1971:236) who claimed that
the “canonical authority” of the ahadith, including those of the Sahih has less to do with
the accuracy of their content than with “the unanimous collective consciousness of the
Islamic community ... which elevated these works to the heights which they have
attained”.

Ciritical examination of Barlas’ argument on the position of the Sunnah in Islam
reveals that it is simplistic. While not denying that a significant amount of ahadith were
forged and integrated into tafsir; it must be stressed that this forgery was not allowed to
go unchallenged. It seems possible that Barlas’ judgment stems from her superficial
reading of historical evolution of hadith literature and the effort of scholars in preserving
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it. Indeed, scholars of hadith applied stringent criteria for critical evaluation of the
biography, honesty, moral integrity and memory strength of the narrators of the ahadith
before accepting their narrations.

It must be acknowledged that the Sunnah is indispensable in proper
understanding of the Qur’an as a source of guidance to humanity. As far as interpretation
of the Qur’an is concerned, Prophet Muhammad (PB.U.H.) was the best interpreter.This
is something confirmed by the Qur’an:

[We sent them] with clear proofs and written ordinances. And Ve revealed to
you the al-Dhikr (the reminder) that you may clearly explain to the people what was
revealed to them and that perhaps they may reflect .20

In his commentary on this verse, Ibn Kathir observed that the Prophet (PB.U.H.)
was divinely chosen for this noble career because he knew the Qur’an more than any
other person,and he understood it and adhered to its teachings. For this reason, he was
obliged to explain in detail what has been mentioned and explained what was not clear
to them .21

Indeed, the Qur’an has made several references to the necessity of following the
Prophet’s (PB.U.H.) footsteps in his lifetime and adhering to his Sunnah after his death.
For instance, in Surah (al-Nisa”: 80) Allah the Almighty says:

He who obeys the Messenger has obeyed Allah; but those who turn away, Ve
have not sent you over them as a guardian. 22

This verse clearly indicates that full allegiance to the Prophet (PB.U.H.) is
necessary because he conveyed God’s command and whatever he said or did was in line
with God’s command. Hence, following his Sunnah is compulsory upon all Muslims (Abu
Hayyan, 2001: 317). In another relevant verse, Allah the Almighty strongly enjoined
Muslims to strictly follow His Messenger and follow to his Sunnah:

O you who have believed, obey Allah and obey the Messenger and those in
authority among you. And if you disagree over anything, refer it to Allah and the
Messenger, if you should believe in Allah and the Last Day.That is the best [way] and best
in result.23

According to |bn Ashur (2001),Allah the Almighty repeats the phrase “wa ati ‘ur-
rasul” (and follow the Messenger) instead of just using harf al-ataf (conjunction) “wa”
(and) to indicate the necessity of following the Prophet (PB.U.H.), his sayings and deeds
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and the gravity of disobeying him in anyway. (Ibn Ashur; 2001: 165). His ta’ah comes next
to that of Allah the Almighty. Similarly, Abu Hayyan mentions that one has to refer to
Allah and to His Messenger during his lifetime. After his death, one must refer to his
Sunnah for guidance. 24

In a tradtion recorded by al-Bukhari and Muslim and narrated by Abu Hurairah,
the Messenger of Allah said,“VWhoever obeys me, obeys Allah and whoever disobeys me
disobeys Allah”.Mujahid and several others among the salaf said that the interpretation
of the verse (4: 59) means refer to the Book of Allah and the Sunnah of His Messenger.
Thus, this is a command from Allah that whatever areas the people dispute about,
whether major or minor in their religion, they are obliged to refer to the guidance of
the Qur’an and Sunnah 25

Similarly, Allah the Almighty strongly warns against rejecting the Prophet’s
judgement and his Sunnah.

Have you not seen those who claim to have believed in what was revealed to you,
[O Muhammad], and what was revealed before you? They wish to refer legislation to
Taghut, while they were commanded to reject it; and Satan wishes to lead them far
astray.26

This verse clearly shows that referring to other than the Qur’an and Sunnah for
judgement is one of the characteristics of non-Muslims.Allah castigates those who claim
to believe in what He has sent down to His Messenger and to the earlier Prophets, yet
they refer to other than the Book of Allah and the Sunnah of His Messenger for
judgement in various disputes.

It was reported that the reason behind revealing this verse (4: 60) was that an
Ansar man and a Jew had a dispute, and the Jew said, “Let us refer to Muhammad to
judge between us”. However, the Muslim said no,“let us refer to Ka’ab bin al-Ashraf (a
Jew) to judge between us”. Other reasons were also reported behind the revelation of
the verse. However, the verse has a general meaning, as it chastises all those who refrain
from referring to the Qur’an and Sunnah for judgement and prefer the judgement of
whoever they chose of falsehood, which befits the description of tagut here. 27

Ibn Ashur notes that this verse is very clear in that rejecting the Prophet’s
judgment leads to kufr. No one denies/rejects his judgment except a disbeliever or
hypocrite. This is because the Prophet’s judgement is always just and fair. Similarly, Abu
Hayyan confirms that rejecting the Prophet’s decision is hypocrisy based on this verse
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(Abu Hayyan, 2001:292;1bn Ashur, 2001: [76-177).This is confirmed by another relevant
passage:

The only statement of the [true] believers when they are called to Allah and His
Messenger to judge between them is that they say, "VWe hear and we obey." And those
are the successful.28

By the same token, the danger of going against the Prophet’s judgement and
disregarding his Sunnah is manifested in the following verse:

But no, by your Lord, they will not [truly] believe until they make you, [O
Muhammad], judge concerning that over which they dispute among themselves and then
find within themselves no discomfort from what you have judged and submit in [full,
willing] submission. 29

Allah the Almighty swears by His Glorious, Most Honorable Self, that no one shall
attain faith until he refers to the Messenger for judgment in all matters. Thereafter,
whatever the Messenger commands is the plain truth that must be submitted to,
inwardly and outwardly. And once judgement is made, Muslims must find in themselves
no resistance against the decisions and accept them with full submission.

Abu Hayyan (2001: 296) notes that the verb “la yu'minuna” clearly shows that
rejecting the Prophet’s judgement in his lifetime or rejecting his Sunnah after his death is
a sign of hypocrisy and disbelief. Any person who does that is either a hypocrite or a
disbeliever. Both al-Bukhari and Muslim recorded that Urwah said, his father al-Zubair
had quarreled with a man about a stream which both of them used for irrigation.
Thereupon,Allah’s Messenger commanded al-Zubair to irrigate his garden first,and then
let the water flow to his neighbour’s. The man became angry and accused the Prophet
of injustice saying “is it because he is your cousin?” These words made the Prophet
furious and subsequently changed his judgment, asking al-Zubair to irrigate his garden
first and withhold the water until it reaches the walls surrounding the palms. Then, he
may release the water to his neigbour.Al-Zubair said,*| think this verse was revealed for
this reason” 30

Another relevant verse stresses the significance of following the Prophet
(PB.U.H.) and his Sunnah:

Say, "Obey Allah and obey the Messenger; but if you turn away - then upon him is
only that [duty] with which he has been charged, and upon you is that with which you
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have been charged. And if you obey him, you will be [rightly] guided. And there is not
upon the Messenger except the [responsibility for] clear notification 31

In his interpretation of the verse, Ibn Kathir notes that this verse is a clear
evidence that those who claim to love Allah, yet do not follow the way of His Prophet
(PB.U.H.) are not true in their claim. That is why, he says: if you really love Allah then
follow me, Allah will love you”.“Obey Allah and the Messenger” says the Qur’an, but if
they turn away by defying the Prophet (PB.U.H.), then “Allah does not like the
disbelievers” (Qur’an: al-lmran, 3: 32). This is clear testimony that defiance of the
Messenger’s way/command constitutes kufr. 32

It must be remembered that when the Prophet (PB.U.H.) was alive his
companions used to refer to him for clarifications of the meaning of various ambiguous
verses.VWhatever he said was later codified in the form of the ahadith. Commentators
of the Qur'an among the sahabah, tabi'in and their successors largely quoted these
ahadith to explain the meaning of the Qur’anic verses. These contributions constitute
the vast literature of tafsir in the codification era of tafsir. Subsequent exegetes relied
heavily on the earlier tafasir and hardly added anything new.This is because they believed
that it was not sufficient to take the Qur'an and the Sunnah and to interpret their text
based on one’s independent thinking, no matter how knowledgeable one may appear to
be, without referring to the explanation of the Prophet (PBU.H.), his companions, their
successors and subsequent generations of righteous scholars. The Qur’an (al-Nisa’: 4:
I 15) beautifully confirms that disregarding the understanding of the first Muslim
generation only leads to deviation, misguidance, intellectual chaos and eternal destruction
as well as heresy:

And whoever contradicts and opposes the Messenger after the right path has
been shown clearly to him.And follows other than the believers’ way, we shall keep him
in the path he has chosen,and burn him in Hell, what an evil destination. 33

According to Ibn Kathir (1968), the first segment of the verse refers to whoever
intentionally deviates from the path of the law revealed to the Messenger; after the truth
has been made clear, apparent and plain to him, whereas the last portion of the passage
is a reference to “a type of conduct that is closely related to contradicting the Messenger
{of Allah}”.This contradiction, he continues, could be in the form of contradicting a text
(from the Qur’an or Sunnah) or contradicting what the Ummah of Muhammad has
agreed on. This is because, added Ibn Kathir (1968), the Ummah of Muhlammad
(PB.U.H.) is immune from error when they all agree on something,a miracle that serves
to increase their honor; due to the greatness of their Prophet (PB.U.H.) 34
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This argument was also advanced by Ibn Ashur; who highlighted the danger of
contradicting and opposing the Messenger and following a path other than that of the
Believers of the past. In his commentary on the passage, Ibn Ashur notes that it is
absolutely illegal to deviate against the path of Muslim community. Hence, following their
way is wajib (compulsory) 35

Moreover; the Qur’an clearly explains that the content of the Sunnah, even though
not divinely revealed, is an inspiration from God. Its authority therefore rests in the fact
that Prophet Muhammad's (PBU.H.) persona is practical embodiment of the Qur’an.As
once observed by his wife, Aisha, “Prophet Muhammad (PBU.H.) in his person virtually
embodied the Qur'an”.The Prophet was also reported to have said,“| had received the
inspiration of the Qur’an and its similitude”. Hadith expert explained that “its similitude”
refers to his Sunnah.36

Given the fact that the Sunnah is inspired by God it is considered as a secondary
source of Islamic law since it explains and complements the Qur’an. But this is not to
suggest however, that it derogates or abrogates the Qur’an. Should there be any
contradiction between the two, the Qur’an would always supersede the Sunnah, never
the reverse. In case of such a conflict, it should be assumed that the hadith in question
had been fabricated, misunderstood or read out of context. Indeed, it is true that for
some time, the Prophet (PBU.H.) had warned against writing his Sunnah in order to
forestall any confusion between the Qur’an and the Sunnah. Consequently, there were
relatively few hadith written during the Prophetic era. On the whole, the Sunnah was
recorded sometime after death of the Prophet (PB.U.H.) but this should not be a
justification for challenging its authenticity, though 37 Having said that, it appears that no
one —no matter how knowledgeable- can understand Islam properly on the basis of the
Qur’an alone. This is because the Sunnah is indispensable for proper understanding of
the Qur’anic text itself as many essential components of Islamic teachings, including its
moral codes and rituals are mainly if not entirely based on the Sunnah.

In the light of this position, Barlas’ criticism of the Sunnah is at best confusing as
she fails to make a distinction between authentic and forged ahadith.While it is true that
a significant amount of ahadith were forged, many thousands of them have been collected,
sifted and canonized from the fourth post-prophetic era. Among these voluminous
hadith collections are six canonized books of ahadith which enjoyed the highest prestige;
Sahih al-Bukhari (d. 870), Sahih Muslim (d. 875), Sunan Abu Dawud (d. 888) Sunan al-
Tirmidhi (d.892), Sunan al-Nasa’i, (d. 915) and Sunan Ibn Majah (d. 892). These six
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canonical works, contain much of what the Prophet (PB.U.H.) said (sunnah gqawliyyah),
did (sunnah fiiliyyah) or silently approved (sunnah tagririyyah). Hence, it is unfair to reject
the Sunnah outrightly.

Another possible explanation for Barlas’ criticism may be due to her failure to
appreciate the meticulous effort of scholars to weed out possible forgeries in the
process of collecting, sifting and preserving the ahadith. Specifically, ahadith experts and
Muslim historians painstakingly scrutinized the chain of narrators (isnad), evaluating the
biographical details of narrators,assessing their characters, theological affiliation and their
mental capacity. For instance, they would verify whether the narrators had really met,
had the chain ended with a companion of the Prophet, if there were any reporter missing
in the chain, had any of the transmitters ever shown moral weakness and could their
memories remain intact.Ahadith scholars made this scrutiny on the basis of acceptance
and reliability of narrations. If for any reason, they discovered a defect, weak links, in
theory, they outrightly rejected the report. These formed the basis of specific genre in
Hadith Science called llm al-Rijal (biographical evaluation). It is also synonymous with
what is commonly referred to as al-Jarh wa al-Ta’adil (discrediting and accrediting).38

Certainly, it is correct that most of the transmitters/narrators of ahadith in
classical period tended to focus on scrutinizing the chain of transmitters (al-isnad) rather
than the transmitted materials (al-matn) except, of course, in cases where the content
of a ahadith was apparently forged. For them, there was absolutely no reason to play
judge concerning anything the Prophet (PB.U.H.) might have said or done. In addition,
forging ahadith in favour of particular political or theological trend had not been critical
during the Prophet’s era. Based on this, they took cross examination of al-matn for
granted. Perhaps, it was for this reason, occidental orientalists like Ignaz Goldziher and
Schact (the mentor of Fazlur Rahman) felt justified to reject Sunnah and ahadith entirely,
concluding that they were largely forged. 39

However, the weakness of Goldziher’s and Schact’s arguments lies in their failure
to appreciate the oral culture of 7th century Arabia. Orientalists overlook the fact that
most Arabs in those days possessed extraordinary strength of memory which made it
easy for them to memorize anything they would hear outrightly. For this reason,
whenever a certain portion of the Qur’an is revealed the companions would memorize
it, understand it and instantly translate it into practice. 40

Similarly, “orientalists” as Hoffman observed “under estimated the religious awe
of the early Muslims that would have prevented them from committing the atrocity of
fabricating a lie against the Allah or their Prophet” 41 This is not to suggest however, that
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all traditions are authentic and sound hence it should not be challenged today. Of course,
modern scholars are free to apply the same methodology/critical tools of the past to
assess ahadith which appear more or less questionable. But that takes more knowledge
than any of the Muslim feminists or Western orientalists ever possess.

CONCLUSION
In Islamic orthodoxy, the Sunnah occupies a center stage;it is the second source

of Islamic law and more importantly, it serves as practical explanation of the Qur’an.
Consequently, it became indispensable in understanding Qur’anic message. Barlas,
however, uses her hermeneutical methodology to challenge the authenticity of the
Sunnah and its role in understanding the Qur’an. It is apparent from the discussion above
that Barlas’ argument on the position of the Sunnah in Islam is simplistic; while not
denying that a significant amount of ahadith were forged and integrated into tafsir; it must
be stressed that this forgery was not allowed to go unchallenged. Barlas and other critics
of classical jurists/exegetes may not be correct in their assumption that the Sunnah was
forged in its entirety because the methodology adopted by classical exegetes, ahadith
experts and medieval jurists in preserving Islamic literature including the ahadith were
understandably strict and stringent. Thus, while on the one hand it is essential to
appreciate the fact that genuine traditions in the classical commentaries are relatively
few, on the other hand it is equally important not to neglect or reject them altogether,
because as far as Islamic orthodoxy is concerned, authentic ahadith is the second most
important source of Islam; thus, using rational/feminist approach to reject authentic
traditions is more or less erroneous.

Having said that, it would be safe to conclude that the criticisms of Barlas and
other orientalists vis-a-vis the authenticity of the Sunnah has no relevance to the modern
world as well as the way Islam is understood in the Western epistemology. Whether,
Western Islamologues are happy with the Sunnah traditions or not, their criticisms are
methodologically immaterial and intellectually/academically irrelevant to change a
tradition that has thoroughly been coined and stamped for over 1,400 years.Again, it is
difficult if not impossible to change a genre that had penetrated into poetry, folklore,
proverbial wisdom and permeated every sphere of family life, child education and history.
Thus, the Sunnah has remained an important ingredient of tafsir and an indispensable
tool of authentic Qur’anic interpretation and proper understanding of the Qur’an as a
source of guidance to humanity.
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MOLANA UMMAR DEENPURI

Molana Ummar Deenpuri was a prominent religious scholar and translator,
known for his contributions to the Durkhani school of thought and his translation of the
Holy Quran into Brahui language. The Durkhani school of thought was established in
1883 by Molana Muhammad Fazil Durkhani in Dhadar Balochistan, and it emphasized
the importance of Quranic teachings and Islamic principles in everyday life.

Ummar Deenpuri, who was born in 1882 in Mastung, the Balochistan province of
Pakistan, received his early education in Arabic and Islamic studies from local madrassas.
He later moved to Dhadar to study under the guidance of renowned scholars, including
Molana Abdul Ghafoor Hamayuni. Brahui (2020) It was during his time in Dhadar that
Ummar Deenpuri became interested in the Durkhani school of thought and began his
work on the translation of the Holy Quran into Brahui language.

The Brahui language, which is spoken by the Brahui community in Balochistan and other
parts of Pakistan, has a rich cultural heritage and a unique history. However, there was a
lack of written material in Brahui language, including translations of the Holy Quran.
Ummar Deenpuri recognized the importance of making the Quranic teachings
accessible to the Brahui-speaking population and worked tirelessly to produce a
translation that accurately conveyed the message of the Quran.

Ummar Deenpuri's translation of the Holy Quran into Brahui language was the first of
its kind and was published in 1916 Brahui (2020).The translation was not only significant
in terms of making the Quranic teachings accessible to the Brahui-speaking population
but also contributed to the preservation and development of the Brahui language and
literature.

Therefore, this research aims to explore the life and work of Molana Ummar
Deenpuri, including his contributions to the Durkhani school of thought and his
translation of the Holy Quran into Brahui language. The study will use a combination of
qualitative and quantitative research methods to examine the linguistic and cultural
significance of the translation and its impact on the Brahui-speaking population. This
research will provide insights into the importance of translation as a tool for preserving
cultural heritage and enhancing intercultural understanding, as well as the role of religion
in shaping linguistic and literary traditions.

The statement that the Quran is a Nobel piece in Arabic literature (Naik, n.d.)

is a widely accepted fact among Muslims, non-Muslim scholars and of Arabic language
and literature. The Quran is considered a literary masterpiece due to its unique style,
eloquence,and poetic beauty. Its impact on Arabic language and literature is unparalleled,
and it continues to inspire generations of Muslims and non-Muslims alike.
Now, let's relate this discussion to the translation of the Holy Quran in Brahui language
by Ummar Deenpuri. Brahui is a Dravidian language spoken primarily in Pakistan and
Afghanistan Ullah (2022).The translation of the Quran into Brahui is significant because
it makes the message of the Quran accessible to a wider audience who may not
understand Arabic.This translation also allows Brahui speakers to appreciate the literary
and linguistic beauty of the Quran in their own language.
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Furthermore, the translation of the Quran into Brahui is a testament to the

universal nature of its message. The Quran's message is meant for all people, regardless
of their language, culture, or ethnicity. By translating the Quran into different languages,
the message of Islam becomes accessible to more people around the world, fostering
greater understanding and appreciation among different communities.
In conclusion, the Quran is a masterpiece of Arabic literature, and the translation of the
Quran into different languages allows its message to reach a wider audience. The
translation of the Quran into Brahui by Umer Deenpuri is a significant contribution
towards this goal and promotes greater understanding and appreciation of Islam among
Brahui speakers.

It is interesting to note that this translation was done over a century ago,in 1914,
and was published in 1916.At that time, the availability of resources for translation work
would have been limited, making the effort to translate the Quran into Brahui language
all the more impressive.

It is also noteworthy that the publication cost of this translation was provided by VWadera
Noor Muhammad Bangulzai Brahui (2020). This highlights the role of community
support in facilitating the translation and publication of religious texts in different
languages. It also demonstrates the importance of collaboration and cooperation among
members of a community towards a common goal, in this case, the dissemination of the
message of the Quran in the Brahui language.

Overall, the translation of the Quran into Brahui language by Molana Muhammad
Ummar Deenpuri, with the support of Wadera Noor Muhammad Bangulzai, is a
significant contribution to the dissemination of the message of Islam among the Brahui-
speaking community. It underscores the importance of language and cultural accessibility
in promoting greater understanding and appreciation of religious texts.

DURKHANI SCHOOL OF THOUGHT (MAKTAB E DURKHANI)

The emergence of Durkhani school of thought, also known as Maktaba e
Durkhani, in Brahui language in the |9th century was significant as it provided a platform
for the study and interpretation of Islamic theology in the local language. This was in
response to the British colonial rule in Dhadar the winter capital city of Balochistan
(Ahmed, 1976), which had created a need for religious education and reform.

During this period, Christian missionaries were also active in translating the Holy Bible
into local languages, including Brahui. This sparked a sense of urgency and enthusiasm
among the followers of Durkhani school of thought to translate the Holy Quran into
their own language, as they saw it as a means of preserving their religious and cultural
identity.

The translation of the Quran into Brahui language by Molavi Ummar Deenpuri, therefore,
was not only a religious endeavor but also a response to the colonial context in which
it was undertaken. It was an attempt to empower the local community through the
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dissemination of Islamic knowledge in their own language and to counter the influence
of Christian missionary activities.

Overall, the translation of the Quran into Brahui language by Molavi Ummar Deenpuri
and the emergence of Durkhani school of thought in response to the British colonial
rule in Balochistan highlights the important role of religious and cultural identity in the
face of external influence. It also demonstrates the resilience and adaptability of local
communities in the face of social and political change.

ARABIC SCRIPT FOR DEENPURI,STRANSLATION

Molavi Ummar Deenpuri used the Arabic adopted script for this translation.The
use of Arabic script for Brahui language was not uncommon during this time as it had
already been adopted for writing other languages in the region such as Urdu and Persian.

The decision to use the Arabic script for Brahui translation of the Quran had several
advantages. Firstly, it helped to maintain the linguistic and cultural connection between
Arabic and the Quranic text, as the Arabic script is the original script of the Quran.
Secondly,it made the text more accessible to Arabic-speaking Muslims who may be living
in the region.

However, the use of the Arabic script for Brahui language also posed some challenges.
Brahui language has a distinct phonetic system, and some of its sounds do not exist in
Arabic. This required some modifications to be made to the script to accommodate
these unique sounds, making the translation process more complex.

Overall, the use of the Arabic adopted script for the Brahui translation of the Quran by
Molavi Ummar Deenpuri highlights the importance of script choice in the translation of
religious texts. It also underscores the challenges of translating texts between languages
with different phonetic systems and the need for adaptation to maintain accuracy and
authenticity.

It is important to note that Brahui consonants such as

I/, AIDL RS and 1J 1 L/

have historically presented some spelling challenges in the language. This is due to the
fact that the phonetic sounds of these consonants in Brahui language differ from their
equivalents in other languages that use the same script, such as Arabic and Persian. For

example, the Brahui consonant /& /T/ has a dental articulation, while the Arabic and

Persian equivalent "t" is pronounced with an alveolar articulation. Similarly, the Brahui
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consonant /J/R/, has a retroflex articulation, while the Arabic and Persian equivalent "r"

is pronounced with an alveolar articulation. The Brahui consonants /5/D/ and / J/ Lalso

have some differences in their articulation compared to the Arabic and Persian
equivalents.

These differences in articulation have historically presented some challenges in
spelling Brahui words, especially when using the Arabic script, which was not originally
designed to accommodate the phonetic sounds of Brahui language. As a result, Brahui
scholars and linguists have developed some modifications to the script to accommodate
these unique sounds.

Overall, the spelling challenges presented by certain consonants in Brahui language
demonstrate the importance of linguistic and cultural diversity in the translation of
religious texts. It also highlights the need for careful consideration and adaptation when
translating texts between languages with different phonetic systems to ensure accuracy
and authenticity.

It is noted that the Deenpuri (1916) used a symbol resembling a small circle, like
an eye, to indicate the unique sounds of the Brahui consonants T, D, R, and L in his
translation.
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This approach of using symbols or diacritics to indicate specific sounds is not
uncommon in linguistics and has been used in other languages as well. For example,
diacritics are used in the Arabic script to indicate vowel sounds that are not represented
by the standard letters.

The use of a symbol to represent the unique sounds of certain consonants in
Brahui language shows the ingenuity and adaptability of Deenpuri in his translation work.
It also highlights the importance of preserving the phonetic nuances of a language when
translating religious texts.

Deenpuri's use of a symbol to indicate the unique sounds of T, D,R,and L in the
Brahui language demonstrates the importance of linguistic innovation and adaptation in
the translation of religious texts. It also shows the need to consider the phonetic
differences between languages to ensure accuracy and authenticity in translation work.
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One of the significant works on the Brahui language is the book "Brahui Qaida"
(Noskavi, 1967) written by Khaleefa Gul Muhammad, which describes the four special
sounds of Brahui TDRL.

TDRL stands for the four sounds that are unique to the Brahui language, and they are
represented by the letters "t,d, r,|." These sounds are called retroflex consonants, which
means that the tip of the tongue is curled back and strikes the roof of the mouth to
produce the sound.

In his book, Khaleefa Gul Muhammad describes these four sounds in detail,
including their pronunciation, placement, and usage in the Brahui language. He also
provides examples of words and sentences that contain these sounds, which help
learners understand their usage in context.

The four retroflex sounds in Brahui are not found in other major languages
spoken in the region, such as Persian, Pashto, or Urdu. Thus, they are a defining
characteristic of the Brahui language, and mastering these sounds is essential for anyone
wishing to learn and speak Brahui fluently.

In conclusion, Khaleefa Gul Muhammad's book "Brahui Qaida" is a valuable
resource for anyone interested in learning the Brahui language. His description of the
four special sounds of Brahui TDRL is an essential aspect of the language that
distinguishes it from other languages spoken in the region.
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THE SECOND GENERATION OF DEENPURL, STRANSLATION 1980

It is worth noting that the translation of the Quran into Brahui by Molavi Ummar
Deenpuri, which was originally published in 1916, has also undergone some revisions and
updates over the years.

In 1980, the Brahui Academy in Pakistan re-translated and updated Deenpuri's
work, with the aim of making it more accessible and meaningful to contemporary Brahui-
speaking audiences.The revised translation involved some modifications and updates to
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the language and terminology used, as well as some adjustments to the grammar and
syntax of the text.

This updated version of Deenpuri's translation of the Quran in Brahui reflects the
ongoing efforts to ensure that religious texts are accessible and meaningful to their
intended audience, and that they remain relevant and applicable to the cultural and
linguistic context of their readership.

THETHIRD GENERATION OF DEENPURL STRANSLATION 2019.

It is interesting to note that in 2019,Abdul Qadir Muhammad Shahi, a resident of
Qatr, retranslated and modified the Brahui translation of the Quran that was originally
done by Molvi Ummar Deenpuri.

The reasons behind this retranslation and modification are not clear; but it is not
uncommon for translations of religious texts to be revised or updated over time to
better reflect changing linguistic, cultural, and religious contexts.

The retranslation and modification of Deenpuri's work by Sheikh Abdul Qadir
Muhammad Shahi Deenpuri, M. (2019). may also reflect new understandings or
interpretations of the Quranic text within the Brahui community.

Overall, this retranslation and modification highlights the ongoing evolution of
translations of religious texts and the importance of considering linguistic and cultural
changes over time. It also underscores the significance of religious texts in shaping the
linguistic and cultural identity of communities, and the ongoing efforts to maintain and
preserve this identity through translation and interpretation work.

It is important to note that Sheikh Abdul Qadir Muhammad Shahi used the
computer-based script for his retranslation of the Quran into the Brahui language.

Using the computer-based script for the retranslation of the Quran may have been a
deliberate choice by Sheikh Abdul Qadir Muhammad Shahi to make the text more
accessible to a wider audience within the Brahui community who are more familiar with
this script.

Overall, the choice to use the computer-based script for the retranslation of the
Quran into the Brahui language highlights the importance of considering the linguistic
context and cultural traditions of the target audience when undertaking translation work.
It also underscores the significance of using appropriate writing systems that can
accurately represent the unique sounds of a language.
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It is interesting to note that Sheikh Abdul Qadir Muhammad Shahi's retranslation of the
Quran into the Brahui language using the computer-based script was done with the help
of computer technology.

This highlights the significant advances in technology that have been made in
recent decades, which have greatly facilitated translation work. Using a computer to type
out the text is much faster and more efficient than handwriting it, as was the case with
the original translation by Molvi Ummar Deenpuri.

The use of a computer may have also helped to ensure greater accuracy in the
translation process, as typographical errors and other mistakes can be easily corrected
with the use of editing software.

Overall, the use of computer technology in the retranslation of the Quran into the
Brahui language underscores the significance of technological advances in facilitating
translation work, and the importance of using appropriate tools and methods to ensure
accuracy and efficiency in the translation process.The efforts have been made to develop
new technologies to further facilitate the translation and dissemination of the Quran in
the Brahui language.

One example of this is the development of translation apps for mobile devices
(Quran in Brahui, 2022), which make it easier for people to access translations of the
Quran in their own language. These apps can be particularly useful for those who may
not have access to printed copies of the Quran or who may find it difficult to read or
understand traditional written texts.

Another innovation is the development of a voiced pen device, which can be used
to listen to a spoken translation of the Quran in the Brahui language.This device can be
particularly useful for those who may have difficulty reading or who may prefer to listen
to the text being read aloud. These technological innovations highlight the ongoing efforts
to make religious texts more accessible to a wider audience and the importance of
leveraging technology to facilitate translation work and promote greater understanding
and appreciation of different cultures and languages.

It is important to note that Sheikh Abdul Qadir Muhammad Shahi's retranslation
of the Quran into the Brahui language also involved some modifications to the semantics
of certain words.Semantic modifications involve changing the meanings of words or
phrases to better reflect the intended meaning of the original text. This can be a
challenging task in any translation work,as it requires a deep understanding of the cultural
context and linguistic nuances of both the source and target languages.

In the case of Sheikh Abdul Qadir Muhammad Shahi's effort, the semantic
modifications were made with the aim of making the text more accessible and
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meaningful to the Brahui community. This may have involved replacing certain words
with more commonly used or familiar terms or modifying the meanings of words to
better align with the cultural and linguistic context of the target audience.These semantic
modifications highlight the importance of considering the cultural and linguistic context
of the target audience in translation work,and the significance of making adjustments to
ensure that the translated text is meaningful and accessible to its intended readership.

ABDUL KAREM MURAD ALI LEHRIALASARI 1992.

Abdul Karem Murad Ali Lehri Alasari is another individual who has contributed
to the translation of the Quran into the Brahui language. His translation was completed
in the year 1992 which corresponds to the Islamic year 1413 A.H. (After Hijri). The
translation was handwritten by Niamatullah bin Molvi Muhammad Saed (L-ehri Alasari,
1992), who was a resident of Wadh in Balochistan.

Like other translations of the Quran in the Brahui language, this translation was also
aimed at making the holy text more accessible and meaningful to the Brahui-speaking
community. The translation process involved a deep understanding of the Arabic
language and its nuances, as well as an understanding of the cultural context and linguistic
features of the Brahui language.

The translation of the Quran into Brahui by Lehri Alasari is a testament to the
ongoing efforts to make religious texts more accessible to a wider audience and to
promote greater understanding and appreciation of different cultures and languages.

REVIEW TRANSLATION

It is important to note that translations, particularly of religious texts, can be
challenging and require great attention to detail to ensure accuracy and completeness.

Sheikh Abdul Qadir Muhammad Shahi, who had previously updated and modified
Deenpuri's translation of the Quran into Brahui, reviewed the 1980 revision by the
Brahui Academy and found that several words were missing, and some pages were
unreadable. This underscores the challenges involved in accurately translating a text as
complex as the Quran, particularly when working with a language that may not have a
long history of written literature or standardized spelling.

In light of this, Sheikh Abdul Qadir Muhammad Shahi and his team worked to
carefully review and edit the 1980 revision, ensuring that all missing words were added
and that any errors or issues were corrected. Their efforts reflect the ongoing
commitment to accuracy and attention to detail that is necessary in translating a text as
important and sacred as the Quran.

10
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the work of translating the Quran into Brahui remains an ongoing process, with each
revision and update building on the previous efforts to make this important text more
accessible and meaningful to Brahui-speaking audiences.

A copy of the first piece of translation from Umar Deenpuri's Quran into Brahui
was found from his grandson, Abdul Latif Deenpuri. This highlights the important role
that families can play in preserving and passing down cultural and linguistic traditions,
particularly in communities where written literature may be relatively scarce.

It is possible that Abdul Latif Deenpuri played a significant role in helping his
grandfather with his translation work, or that he was simply an interested observer who
happened to hold onto a piece of his work. Either way, the discovery of this piece of
translation underscores the rich and varied history of Brahui language and culture, and
the ongoing efforts to preserve and celebrate this important part of Pakistan's linguistic
heritage.

MODIFICATIONS
Abdul Qadir made several modifications and changes to the translation of the Quran

into Brahui.These changes included replacing the word (Deenpuri,2019)

"Zaefa" &71j with "Niyarhi" (§jL to refer to a woman instead of a wife,and changing the
name "Xuda"lw to "Allah"al .

|t is interesting to note that while some words and terms were changed or modified, the
Arabic names in the Quran remained the same in the Brahui translation. This may reflect
the importance of maintaining the integrity of the original text and the reverence with

which it is held in Islamic tradition. (gyl Al-Qayyum, ,»¥I Al-Suur, W AI-Zaahir,(})l
Al-Zaquum (Deenpuri, 2019).

At the same time, it also shows the ongoing process of adaptation and interpretation
that occurs as the Quran is translated into different languages and contexts.

|t is interesting to note that Muhammad Shai added aspirated /2<h/ in several words, such
as "J% chil"",&f char""jlx bhaz", " phiD", ﬁf mach”, "4’ laTh", "#¥ lTh", "

Jj:iDhakkok", "5 Dhak"and "E4 chunak”. This change may reflect differences in

pronunciation between Arabic and Brahui, or it may be a way of adapting the text to the
sounds and patterns of the Brahui language.

Additionally, Muhammad Shai modified the plural form of the Brahui demonstrative distal
pronoun. This change may reflect the ongoing evolution of the Brahui language and its

11
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grammar; or it may be a way of clarifying or simplifying the text for Brahui speakers.
Overall, these modifications show how the translation of the Quran into Brahui is a
dynamic and ongoing process that involves not only linguistic and cultural adaptation, but
also ongoing interpretation and engagement with the text.

CONCLUSION

In conclusion, the translation of the Holy Quran into Brahui language is an
important cultural and religious undertaking that reflects the linguistic and cultural
diversity of Islamic traditions in South Asia.The first translation was completed by Molvi
Ummar Deenpuri in 1916, using an Arabic-based script. and since then, several revisions
and modifications have been made by different scholars and institutions such as Abdul
Qadir Muhammad Shai and the Brahui Academy Pakistan to better reflect Brahui
language and culture. These revisions highlight the importance of linguistic and cultural
adaptation and show the ongoing efforts to make the Quran accessible to diverse
communities around the world. These efforts highlight the importance of promoting
linguistic diversity and cultural understanding, and the crucial role that translation plays
in facilitating communication and promoting mutual understanding across different
languages and cultures. The translation of the Quran into Brahui not only provides
access to the religious text for Brahui-speaking Muslims but also helps preserve the
cultural and linguistic heritage of the Brahui people.

Overall, the translation of the Holy Quran into Brahui language is an important
step towards intercultural and interfaith dialogue and understanding.
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BBC World Service and Aljazeera: news frames analysis of girls’ education activists’
arrests under strict Sharia law in Afghanistan

Introduction

The |5th of August 2021 changed the Afghan political landscape and Taliban—once
the insurgent group took control of the country in a single day as a result of the well-known
Qatar Agreement—a diplomatic dialogue between Afghan Taliban and the United States,1.
After the invasion of Afghanistan as a result that had declared Taliban equal allies of the Al-
Qaeda “terrorist network” who had claimed the 9/1 | attack on the American twin towers
of World Trade Center resulted in the killing of more than 3 thousand American citizens
and George WV. Bush administration had asked Taliban to oust Al-Qaeda chief Osama Bin
Laden or hand him over to American government for the judicial procedure, on rejection
such a demand by the then Taliban government the American coalition partners launched
their airstrikes on Afghanistan on 7th October 2001,2.Though, Taliban were mentioned in
the terrorist group list and banned its leadership, put sanctioned.While the Taliban started
their offensive against the newly organized Afghan Army and the coalition forces of ISAF
and NATO in the country.The longer war in American history was criticized for its human
rights violations and draining out the American exchequer accounts to get invested in
Afghanistan as a result of the Bonn Conference—an international community supported
conference led by the United Nations elected the interim government in the leadership of
the interim leader Hamid Karzai, 3 And this longer war and investment of 2 trillion
American dollars and controversy among the American government over the ending of the
war went on to pave a way for the dialogue with the Taliban and for this reason the Qatar
based office was given in 2010 to keep the group in the loop of the dialogue resulted in the
historical Qatar Agreement signed by both parties and resulted the collapse of the Afghan
Republic and a new Taliban government. These initiative finally paved the way for Taliban to
get engage diplomatically and the U.S. forces withdrawal from Afghanistan, and Taliban will
not let the anti-American groups use the Afghan soil against the U.S. interests. These
included in particular the Al-Qaeda—once Taliban ally and partner in anti-American forces
and coalition forces attacks in Afghanistan, Islamic State Khurasan Province (ISKP) and other
banned and titled terrorist groups who had kept attacking the ISAF and NATO forces for
the last two decades in Afghanistan, region and globally,4 But the control of Taliban took
them to implement their rule as per the decrees from their supreme leader or emir of the
faithful Maulavi Haibatullah Akhundzada—who was nominated as the leader after his
predecessor Mullah Akhter Mansoor was assassinated in a drone strike in the area of
Nushki, Balochistan—a Pakistani province connecting with lran and Afghanistan.The Afghan
Taliban soon banned girls’ education in the country after getting control of the country as
the Afghan Republic had enrolled millions of children in particular girls in schools, colleges
and universities in the last two decades. After the strict regulations of the country in the
light of the emir of the faithful girls education for mature girls and women is banned as per
the Taliban interpreted version of Islam through Sharia law. The girls education activists are
arrested, persecuted and their basic human rights as per the United Nations charter have
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made headlines in international and local media houses stirring a debate in the international
community.How the girls’ education arrests are framed in foreign media organizations when
the news organizations in the country keep a sort of self-censorship therefore the foreign
media organizations BBC World Service (a Western) and Ajlazeera (a Gulf country) media
organizations were selected. BBC keeps its reporting up so does Aljazeera—being the
Qatar based organization where Taliban and the United States reached for the well-known
Qatar agreement that paved the way to topple the Afghan Republic. This paper study the
framing of girls education activists arrests in international and local media houses for three
leading frames were searched as following
I.  Arrests of girls’ education activist
2.  Condemnation/Ask Release
3.  Government blames/Conspiracy theory
The BBC World Service and Aljazeera news were searched to go for the above-
mentioned frame and how these two media organizations frame the arrests by Taliban—
the de facto government in Afghanistan.
Literature Review
Framing literature is a dynamic concept treating frames as static. Framing
underspecify understanding and resolving social issues, like refugees—how it is framed by
the media organizations, Framing effects theory is one of the leading theory in
communication science having its roots in psychology and sociology. The theory explains
the ability of news media influencing masses attitudes and behaviors through the way
contents are reported on specific issues,S
News articles go for variety of perspectives, as an article on gun violence can focus
gun control, another perspective would go for the second amendment rights and another
would go for mental health issues.Therefore, in communication sciences these perspectives
are described and known as frames that are used to influence opinion of the audience in
different ways,6
News framing is categorized (a) identification of frames and its devices in news, and
(b) gauging the impact of news framing.The first deal with content or textual analysis of the
news texts, the second go through the experiments either in laboratories ore through
surveys, 7
Research Methodology
The contents regarding education activists arrest is studied from two international
websites of BBC World Service and Al-Jazeera a Qatar based news organization for an era
of one year starting from Ist June 2022 to Ist June 2023 through the key word “arrest of
girls education activists in Afghanistan” on Google engine with given time space. Stories,
sources, themes are counted and presented as per the existing frames they create
presenting the arrests.
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The time period is mentioned because the arrests took place on three different
events in the above mentioned twelve months (6 months in 2022 and 6 in 2023).

The key themes to search for positive, negative and neutral framing are counted,
studied for its contents and sources quoted in both the Western and the Gulf Country
media websites stories.As per one year reporting 3 stories in BBC World Service while 6
stories in the Aljazeera containing the arrests of girls’ education activists in Afghanistan
contents appeared as a whole. Three Aljazeera stories were skipped that had lesser
contents in the light of selected frames and were therefore made in a comparative analysis
way with the BBC World Service published three stories. So, two stories of Ajlazeera in
proportion of | story from BBC World Service in the same timeframe were analyzed for
the below three key frames coming through different sources in these news stories in a
proportion of (3:3).

Three leading frames were searched

|.  Arrests of girls’ education activist

2.  Condemnation/Ask Release

3.  Government blames/Conspiracy theory
Data

The coding sheet was applied for studying the contents of both BBC World Service
and Aljazeera stories as per the pre-planned code sheet containing first frame as arrest
report of the girls’ education activists, second was the condemnation/ask release by the
international community or the groups active for rights activists, third was the frame
government blames and conspiracy theories under which circumstances the arrests were
made.

As a whole five people were arrested as per these reports,a university professor, a
male activist and three female activists who had demonstrated for the release of arrested
girls education rights activists in the country. Though, the version from the arrested girls also
had mentioned in the Aljazeera story while not such arrests victim was reported by BBC
World Service.

Both BBC World Service and Aljazeera kept quoting the family sources,human rights
and United Nations officials, while BBC World Service was not getting the quotes from
Taliban officials though they had tried to approach. But on the other hand Aljazeera quoted
the Taliban sources as well to remain balance and the quote from Voice of America English
service was also mentioned by the Aljazeera where the Taliban government officials
mentioned their concerns regarding the people arrested in the case of “Matiullah VWesa”—
one of the Afghan girls education activist and who is yet not released.
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The Arrest, Condemn, Blames frames analysis by Aljazeera
and BBC WS
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Figure (1.1)
BBC World Girls Education Activists arrest news

The headlines in BBC World Service mentions the arrests of girls’ education activists
in the headline as per the reports but the said organization rarely go for the condemnation
of human rights regarding the arrests of the girls’ education activists. “Afghanistan: Girls'
education activist arrested by Taliban”’8

“a prominent Afghan campaigner for female education has been arrested by the
Taliban, even as teenage girls and women remain barred from classrooms” 9 The same
news lacks the countercheck and mentioning the alternate views of the Taliban government
officials. It shows the said organization keep in view to eject both the international
condemnation from the global organizations on human rights and in particular girls’
education as well as the conspiracy theories and blames of the Taliban against the victims of
arrests.

“The UN's mission in Afghanistan has also highlighted MrWVesa's case and called on
the Taliban to clarify his whereabouts and the reasons for his detention” Instead of the
condemnation and release or asking whereabouts mentioned here none from the human
rights organizations condemning the arrests and a social media trends giving opinion from
the ordinary Afghans again show the BBC World Service in a compromise mood to present
the news in a more diverse way. “The restrictions have continued despite international
condemnation and protests by ordinary women as well as activists speaking up on their
behalf, Though, here an indirect paraphrase mentioned by the BBC World Service but not
specifically quoting the words of the organizations speaking on girls’ education and women
rights violation in Afghanistan.
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The headline of the BBC World Service news on its website shows that they had
highlighted the issue of women arrests when Taliban dispersed the demonstrations through
the arrests of the organizers of the agitation against the girls education ban in the country
in a resistive move by these women going on the roads of the city. “Afghanistan: Taliban
arrest women protesting against university ban”10

These women are reportedly arrested from Kabul, the capital city of Afghanistan as
they were demonstrating against the universities ban. These women who used to be the
vibrant civil society activist in the last two decades are the backbone of democratic society.
And the post 9/1 | era brought these young women and gave them motivation to remain
up for their rights and they were active in the Afghan republic days as well and calling upon
the holes in the system while asking rights for minorities, gender; ethnic groups and rural vs
urban areas biases and corruption in the system. Therefore, the vibrant society under the
Taliban government have kept on their activism though not in a society.“Three journalists
were also arrested. Protests are also understood to have taken place in the Takhar
province”11 Beside Kabul reports of the arrests of journalists covering the protests in
Takhar—another Afghan province in the North of the country are also reported.

“The UN's education and culture organisation, Unesco, says that the rate of female
attendance in higher education had increased 20 times between 2001 - the year the Taliban
were ousted by the US intervention - and 2018”, (Farzan, 2022). Though, the international
human rights organizations and United Nations had given their condemnation statements
are not mentioned by the BBC World service in the report while giving data from the
Afghan Republic years when the schoolings were mushroomed up by the girls and women
enroliment. 12

“Ismail Mashal:Taliban arrests Afghan professor who backed girls' education”13 The
arrest in another news of the BBC World Service mentioned a girls education rights activists
and himself a university professor from Kabul Ismail Mashal arrested. Though, the same
professor had stirred a condemnation and pressure against the Taliban government as it
made headlines in news and the social media trends started to ask justice on international
level on the arrest of a girls right activist male professor and he even had went to burn his
university degrees and titles certificates as agitation against the “girls education ban in
Afghanistan” 14

Though here the BBC World Service quote the Taliban official’s twitter account
blaming the girls education activist Masha being harming the Taliban government through
the protest and asking journalists for coverage shows that the statement itself holds a
symbolic message for the media organizations active outside of Afghanistan and having
western journalists in the field to keep the words of the government in their mind and not
cover the protests and individuals who are going out for human rights in particular girls
rights to education. “He is accused of trying to harm the Taliban's government by inviting
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journalists to crowd on a main road and create "chaos", Abdul Hag Hammad, a Taliban
official from the Ministry of Information and Culture wrote on Twitter”
Aljazeera Girls Education Activists arrest news

The headline contains UN stating the arrest of the girls’ education activist arrest,
Wesa who led the non-governmental organization Pen Path that has its mobile libraries and
schools across the country, Aljazeera quoted the United Nations Assistance Mission in
Afghanistan calling upon Taliban government to state the whereabouts of VWesa—a girls’
education rights activist arrested in Afghanistan and has also stressed upon his legal access
to representation and contact with the family who have blamed the Taliban for keeping him
in an unknown place and not knowing his conditions,

The Aljazeera quoted his last quotes where he had stated men, women, elder; young,
everyone from the country’s every corner are calling upon the authorities to give them
their religious rights to education as per Islam and in particular to their daughters who are
equally obliged to get education to their male counter parts shows the boldness of the
Aljazeera quoting Wesa quotes in a more elaborative way and not getting pressure from
the government.The report also mentions that his return from Europe maybe the concern
for Taliban for his arrest a speculation based mentioning his arrest when Taliban have yet
made comments,

The girls’ education activists Rogiya Sai, Fatima Mohammadi and Malalai were
demonstrating against the girls’ education ban and were arrested by the Taliban government
in the capital city of Kabul are mentioned by the report by Aljazeera 15 The report mention
the United Nations Assistance Mission in Afghanistan document having 28 arbitrary arrests
and detention of the human rights activists in the last three months shows the Aljazeera
going faraway to deepen up the investigation of the girls’ education activists’ arrests across
the country where majority happens in the capital city of Kabul.

Aljazeera go more to express even the views of the arrested victims as anonymous
sources for their protection as they are living in Afghanistan and follow this practice of
independent and uncompromised reporting on the issue and this seems a more powerful
quote in comparison to the ones quoted by the BBC World Service. “Tamim, another
Afghan activist who requested his name be changed because he fears repercussions from
authorities, says he was detained and beaten in custody for attending International VWomen’s
Day celebrations” And the victim elaborate the story of his arrest in a more open quote
while detailing the story.And give the tenure of his arrest for four days in the custody of the
Taliban and his fear for not sharing the detention story even with his family out of fear.“The
intelligence officer came to our house and put a black bag on my head and took me to their
department,’ Tamim said.“They kept me there for four days and in that time didn’t tell my
family where | was”

Taliban spokesperson Zabihullah Mujahid is quoted blaming Matiuallah Vesa being
active organizing rallies and stirring a movement against the Taliban government in

20



BBC World Service and Aljazeera: news frames analysis of girls’ education activists’
arrests under strict Sharia law in Afghanistan

Afghanistan—who are a de facto government, yet not recognized by the international
community 16 The story goes that deep even quoted an American news organization Voice
of America where Zabihullah Mujahid blamed VVesa involved in the ‘illegal activities—a
frame coming from the balmes and conspiracy theories frame in the research, (Kumar,2023).
Such quotes are missing in the BBC World Service stories maybe due to the Western
society pressure giving a de facto government a voice in the VWestern news outlets and
media is considered a sort of siding with the Taliban against the girls’ education rights
activists. While another quote in the same story from a Taliban official in the ministry of
Information and culture goes further mentioning the Wesa activities as suspicious.

Wesa’s brother is quoted who had stated in his version that Taliban had blamed my
brother for taking money from the embassy and using Afghan National Flag—the black, red
and green historical flag was the official flag till the Taliban government takeover of the
country.

Analysis and conclusion

The frames covering the Afghan girls’ education activists’ arrests in BBC World
Service and Aljazeera a content analysis of both the news outlet in a time when Afghanistan
is ruled by the strict version of Sharia law and activists are persecuted. Framing theory is
applied on the contents published in one year contents and studied the published stories of
both organizations through code-sheet and searched the statistics differing. The way these
two international organization cover activists arrests news through the arrests news,
condemnation and blames frames studied shows BBC World Service is taking a more
compromising both in pressure, from Taliban and the Western human rights organizations,
reporting while Aljazeera—a Gulf country organization stationed in Qatar and Taliban do
not feel it as a rival or propaganda organization, is bold and having more stories, version
from all sides and detailed stories. The study shows how a western media organization
report out of fear of ban on its journalists in Afghanistan while the Gulf country media
organization utilize its freedom of expressions in the same time.

As per the three frames, |:Arrests of girls’ education activist, 2: Condemnation/Ask
Release, 3: Government blames/Conspiracy theory data coming in the above figure (1.1)
mentioned Aljazeera more objective in comparison to the BBC WS frames, as Aljazeera
mentioned condemnation, Taliban blames and arrests as a whole more than the BBC World
Service frames mentioning arrests but not going for condemnation in a direct way but
keeping an indirect message in the paraphrase wording while having lesser mentions of the
Taliban blames frame shows BBC WS is keeping the self-censorship or less focus on the
above frames owing to its fear as majority of the Western journalists are not allowed to
visit Afghanistan and their media houses and human resource who were active in the field
were forced to leave the country. And therefore, it seems BBC WS go with much more
compromises while keeping up reporting from Afghanistan up and remaining active in the
area. While the Aljazeera is having a historical role in the earlier Taliban government who
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played to be the only news organization reporting on Al-Qaeda, Taliban and the international
coalition forces bombardment across the country as a result of 9/1 | ‘war on terror”.
Suggestions

The paper suggests that the media organizations covering Afghanistan under Taliban
should not compromise the basic codes and ethics of journalism and give freedom of
expression a chance in a time when the masses need it under the moto of voice for the
voiceless. Because girls’ education is one of the universal liberties of the Afghan girls now
banned for them through the Sharia law interpretation by the de facto Taliban government,
in total contradiction with rest of the Muslim world. Media houses should not compromise
universal liberties for freedom of expressions on a key issue causing humanitarian crisis in
Afghanistan.
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Abstract

Islam is a religion that showed immense gratitude towards women. rescued them from
the depths of humiliation and degradation, when they were It has at their lowest point.
and the acceptance of their existence was being denied. then the noble prophet, peace
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the fire and rescued women from that pit. he granted boundless rights to the woman,
who were buried alive and bestowed upon them countless privileges in social life. the
importance of women in family and societal life should be acknowledged, and
responsibilities should be entrusted to them according to their nature. on other hand
Western civilization also grants some rights to women, but it is not based on their status.
However, the noble Prophet, peace be upon him, grants all the respect and rights to
women based on their status alone. He bestows upon them all the dignity and rights that
they deserve, regardless of whether they choose to fulfil societal responsibilities or not.
after a period of debate, scrutiny, and protest, the current era acknowledged some
fundamental rights of women, and this recognition is considered an accomplishment of
this era. since this recognition belongs to Islam, it first granted women the rights from
which they had been deprived for a long time. Islam did not grant these rights because
women demanded them, but because these were inherent rights of women, that they
deserved to have. Islam has established the position and status of women in society,
which is free from both modern and ancient oppressive customs. it neither allows the
objectification of women nor permits them to be unjustly oppressed, and it is not
dependent on any freedom attained by Europe.
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Abstract

In the history of the rise and fall of nations, if one searches for one of the most effective
history-making factors, it can be said without a doubt that education comes first. This is
the reason why Allah appointed man as his caliph and representative on earth, the first
thing he equipped him with was knowledge, and the task he assigned to all his prophets
was the centrality of learning the book, wisdom and self-purification. Got it Many
attempts have been made in the past years to understand the relationship between
education and Islam and to create a true Islamic spirit in the educational system.As soon
as one hears the name of Suffah and the companions of Suffah, the mind travels in the
world of imagination and stops at the canopy or hut which was situated at the north-
east corner of the Prophet's Mosque.Who had no house, no door; no land. Dar-e-Argam
was an Islamic training center in Makkah. Muslims used to pray, learn the Qur'an and
receive training in religious and worldly matters under the guidance of the Messenger of
Allah (peace be upon him). If Madinah became the center of Islam, then it was going to
have the honor of becoming the center of the Islamic state. Bait al-Maqdis was the Qibla
for the first sixteen months of Madani's life.VWhen Baitullah was declared as the Qiblah,
the wall of the previous Qiblah was still standing on the back side of the Prophet's
Mosque.Rasulullah's Heli ordered to put a canopy over it. He was named Suffah or Zillah.
Apart from this roof, there was no wall around it. The status of the educational institution
of Suffah was that of a residential seminary of that period.Where the travelers and poor
students were equipped with fine education. In the educational institution of Suffah, the
Messenger of Allah was actually preparing human capital. Limited research work has been
done.The importance of this research to develop the education and training system of
Suffah on Islamic lines is undeniable.

Keywords: Training System, Ashab-e- Suffah, Caliph, Dar-e-Arqam, educational
institution.
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"As regards the style of my translation I have consciously avoided

using uneccessary archaisms, which would only tend to obscure the

meaning of the Quran to the contemporary reader. "
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"Ma Bayna yadayhe" as "That which is between its hands. n(s3)
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"He who has created the heavens is between them in six aeons,
and is established on the throne of his almightiness. The most

gracious! Ask, then, about him, [the] one who is [truly ] aware."
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Collective ljtihad Is an Organized and Social Effort to Deliberate and Contemplate on
Emerging Issues in The Islamic World, Seeking Their Legal Solutions Through Systematic
and Collective Endeavors. The Consensus Achieved in Collective ljitihad Results from
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Traced Back to The Time of The Prophet Muhammad (Peace Be Upon Him) and the Era
of The Rightly Guided Caliphs.The Quranic Injunction Emphasizing Consultation (Shura)
and Social Deliberation Is Prominent in Islamic Governance and Politics. Islam
Encourages Muslim Rulers To Engage in Consultation With Their Subjects on Various
Social Matters, as Evidenced By The Quranic Verse That Highlights The Importance of

Mutual Consultation (Shura)“wezs.seeret” Among Them. This Principle of Consultation Is

Not Limited to Religious Matters but Is Also Applicable to Political, Social, And
Administrative Affairs. Thus, Islamic Governance Encourages Consultation and Social
Deliberation, and It Provides a Foundation for The Legitimacy of Collective ljtihad. The
Concept of Shura, as Exemplified in Islamic Governance, Supports the Notion of
Collective ljtihad, and Justifies its Place in Islamic Jurisprudence.
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